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Verse 15. The brethren at Rome 
heard of Paul's voyage toward their 
city and came to meet him. According 
to Smith's Bible Dictionary. Appi 
forum was 43 miles from Rome and 
Three taverna was 33. The same in
formation is given in Thayer's lexicon 
under the word TABERN AI. Paul was 
heartened by seeing this brotherly wel
come from those who were willing to 
brave the uncertainties of the sea to 
meet this "prisoner of Jesus Christ/' 

Verse 16. Thayer says the captain of 
the guard was the "captain of the Ro
man emperor's body-guard." To this 
officer the centurion delivered his pris
oners, thus discharging the duty that 
was Imposed upon him at Caesarea. But 
Paul was not placed in the soldiers' 
caml'); Instead. he was permitted to 
dwell separately with a single soldier 
as his guard. This would give him 
opportunity for seeing persons in 
whom he was interested. 

Verse 17. Paul called these Jews 
men ana brethren because of their 
common blood, DDt tha t they were 
brethren in Ch.rist. He related how he 
was made 8 prisoner of the Romans by 
the Jews, though he was not guilty of 
wrong-doing against any laws. 

Verse 18, Who means the Romans 
into whose hands Paul had been de
livered. Finding nothing wrong in 
him, they were disposed to discharge 
him from all accusations. 

Verse 19. Paul appealed unto Caesar 
as a defendant, and not as a com
plainant against his nation. That is, 
he merely wished ttl clear his own 
good name, not that he wanted to 
cause his Jewish brethren any trouble. 

Verse 20. Lest he might be mis
judged by bis Jewish brethren, how
ever, he thought it weH to explain the 
presence of tbe chain that was at
tached to him. Hope of Israel refers 
to the hope of a resurrection through 
Christ. That was the reason why he 
called them to him three days after 
arriving in their city. 

Verse 21. Tbese Jews had heard the 
report about the disciples in general, 
but liad not received any news of ac
cusations against Paul personally. 

Verse 22, Because of the unfavor
able report these Jews had heard about 
the disciples, they wished to have 
Paul's personal story. Sect is from 
HAIRESIS, and Thayer defines it at this 
place, "a sect Or party." 

Verse 23. These Jews professed to 
believe the Old Testament, hence Paul 

used it as a basts for his speeches. He 
showed them that their own religious 
literature had foretold the coming of 
the kingdom ot God, the institution 
referred to as a Hsect. II 

Verse 24. As usual, the bearers dis· 
agreed among themselves over what 
they beard. 

Verse 25. Because ot the disagree
ment between themselves the Jews de
parted, Before they left Paul spoke 
one word, meaning one quotation from 
Eaaias (Isaiah). 

Verse 26. Go u'nto this people de
notes that Isaiah was to carry a mes
sage to this people, the Jews. Hear ... 
not understand ... see , .. not per
ceive. This all means the Jews would 
refuse to make the proper use of their 
mental faculties. 

Verse 27. Waxed gross denotes they 
had become stupid through their own 
prejudice. Their motive for such an 
attitude was to reject tbe reformation 
ot life tbat the teaching of the Gospel 
might work in them. 

Verse 28. This announcement to the 
Jews was on tbe same basis as set 
forth in such passages as chapter 13: 
46, The Jews were given the tirst op
portunity of hearing the Gospel. When 
the Gentiles had the divine truth of
fered to them, they showed a greater 
readiness to receive it. 

Verse 29. Baa great reasoning. The 
Jews did not agree among themselves 
upon the teaching of Paul, hence they 
got into dispute over it. They were 
familiar with the law as Paul quoted 
it, but their prejudice prevented them 
from accepting bis teaching. 

Verse 30. Hired. house means a 
rented building which Paul used at 
his own expense. H e was still in cus
tody, hence could preach only to those 
who came in unto him. 

Verse 31. No man fcn-birJding hi1n 
all comes frOID AKOLUTOS which Thayer 
defines, "wltbout hindrance." We know 
that men objected to the preaching of 
Paul, but God sustained him so that 
the preaching of the cause or Jesus 
Christ continued with great zeal. 

ROMANS 1 
Verse 1. Paul first mentions his re

lation as a servant of Christ, which 
means "one who gives himself up 
wholly to another's will." He next re
fers to his position as apostle, and 
says he was called. to that office. The 
word is from KLETOS which Thayer 
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defines at thts place, "called to 60me 
oftlce," which he explains to mean "di
vinely selected and appointed," Sepa
rated, unto the Gospel means he was 
aPPointed to the work. 

Verse 2. Which bas reference to the 
Gospel wbich had been predicted in 
old time. This tact is referred to in 
Galatians S: 8 and 1 Peter 1: 10. When 
God told Abraham (Genesis 12: 3) that 
all the families of the earth would be 
blessed through him, He was meaning 
the Gospel that was to be given to the 
world thr~ugh Christ. 

Verse 3. The promise was first given 
to Abraham. but it was to he fulfilled 
through the lineage or one of his great 
descendants, David. Made is trom 
GINOMAI which means "caused to be," 
This part ot the great promIse per
tained to the fleshly nature of Christ. 

Verse 4. It became generally known 
that Jesus was a descendant ot David 
as to his fleshly or human relationship, 
but some special event was necessary 
to declare or prove'" him to be also the 
Son at God. That was accompl1shed 
by his resurrection from the dead, for 
God would not bave raised him bad he 
been an Impostor. 

Verse 5. By we Paul includes him
self with the other apostles, and he 
regards the appointment as grace or 
divine favor. For Is from D S, and it 
means the apostleship was in order to 
call men of all nations to believe on 
the name of Jesus. 

Verse 6. Ye means the brethren to 
whom the apostle was writing tbis 
eplsUe. 

Verse 7. To all that be in Rome ap
plies to all the disci ples of Christ, 
whether they be Jews or Gentiles. The 
church in that city was composed of. 
both, and that must be remembered 
throughout the study ot this epistJe, 
in order to grasp the purpose ot much 
of the apostle's reasoning. The Jewish 
brethren admitted that the Gentiles 
were theIr equals as tar as the chances 
ot salvation were concerned, yet they 
still had a teellng ot superiority be
cause of baving been God's special 
people for so long. On the other hand, 
the GenUle brethren had the attitude 
of persons who had been underesti
mated, but whose real merits bad 
finally been reco-gnized by the Lord so 
that He bad admitted them to the 
benefits of the Gospel because of those 
merits. Paul will show in various 
passages that God bad never ta vored 
either Jews or Gentiles by reason of 

their Inherent virtues (since all bave 
sinned and come short ot the glory ot 
God). but that it was through the 
abundant mercy of the Lord that any 
man in the world could be saved at 
all. This is a fundamental key to 
many passages of this book. and the 
reader should note the passage for 
reterence, as the notes w1l1 not be re
peated in full. 

Saints is from HAGIOS, and means a 
person "set apart for God. to be, as 
it were, exclusively his," - Thayer. 
This setting apart is accomplished by 
obedience to the Gospel. In the New 
Testament the terms Christians, dis
ciples. saints, brethren and cbildren of 
God. are used interchangeably, and are 
applied thus to the same people be
cause they possess the qualifications 
that are denoted by the terms. They 
are called saints for the reason just 
stated; disciples meaDS learners or 
tollowers; brethren means they have 
a common relation to the Father; chil
dren because they have been b.egotten 
of Him, and 'Christians because they 
wear the name of Christ. 

Verse 8. World is trom XOSMOS and 
means the people of the earth. Rome 
was a center of population, being the 
capital of the Roman Empire, People 
coming and going to and from thiS 
capital would learn at the church aod 
would carry the information back 
home. 

Verse 9. GOG is my witness, Since 
God knows the hearts of all. He knew 
that Paul's service was from the heart, 
and tor that reason the prayers ot the 
apostle would be heard. 

Verse 10. Having been faithful to 
the service of Christ elsewhere, Paul 
prayed trustingly for the opportunity 
of preaching the Gospel In Rome. 

Verse 11. No one but an apostle 
could impart spiritual gifts (Acts 8: 
18). hence Paul's wish to do that for 
the brethren at Rome denotes that no 
apostle had ever been in that city. We 
have no direct informatlon as to how 
the church was started in Rome, but 
we know (from the above) that no 
apostle did it. This refutes the claim 
of the Romanists that 'Peter estab· 
Hsbed it and that he was its Orst 
bishop. 

Verse 12. The motive tor this wish 
of Paul was not far the sake of glory, 
but be longed for the comfort that 
comes from association with those ot 
like faith. 

Verse 13. Let is an old word that 
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mea.ns to hinder. For some reason 
which be does not state. be had been 
blndered trom comIng to Rome. Olher 
Gentile, shows that the ehurch in 
Rome bad Genttles In it as well as 
Jews. 

Verse 14. Debtor means one who is 
under obllgatioD. to another. and Paul 
means he has the obligation to preach 
the Gospel to these classes mentioned. 
A barbarian Is one who speaks a for
eign language, and the word is used 
In contrast with the Greeks because 
they were the native people of Greece 
and also recognized the people of Italy 
as their equals socially. The wise re
fers to those sktlled in the philosophy 
of the time in contrast with those who 
were not . . 

Verse 15. The foregoing considera
tiODS made PJ\ul feel obligated to 
preach the Gospel to the people of 
Rome to the extent of his abllity. 

Verse 16. Paul had been ])ersecuted 
tor the sake or the Gospel, yet he was 
not asliamed at it. The reason for his 
attitude was the great truth that it is 
the power or God unto salvation. POlDer 
Is from DUNA1tUS. which is one of the 
strongest words in the Greek New Tes
tament for the thought of what may 
bring about a desired result. But it 
has such an effect only on those who 
belieVe it. Jew first . .• Greek . That 
denotes the Gospel was offered to the 
Jews before it was to the Greeks (or 
Gentiles). 

Verse 17. Righteo~ss Of God 
means the system of life that will pro- . 
duce a state of righteousness accept
able to GOd. That system is revealed 
In the Gos])e! (not in the l~w of works 
in the Mosaic system) . The original 
for from Is xx -whtch denotes the 
source of something or the means by 
which it is accompllshed. Hence the 
thought is that the system of God's 
righteousness 18 revealed by means of 
the faith (in Jesus), and not by the 
works ·of the law. To faith. The first 
word is from 11:1S and Is defined "in 
order to," and 8S applied here it means 
that this system of God's righteous
ness is reveal~d "in order to" produce 
faith In the hearer. Pne just shall live 
by (tbe ) faith In ChrIst, and not by 
the works of the law. The Judalzers 
were trying to force the ChrlsUans 
into observing the works of the law as 
the proper system of righteousness. 

Verse 18. The Gospel not only re
veals God's system of righteousness, 
but it also tells of the divine wrath 

against all ungodliness. Hold means 
to hold back or restrain. The unright
eousness ot men Is a hindrance to the 
spread and reception of the truth. 

Verse 19. From here to the close of 
the chapter the apostle deals with the 
corruptions of the beathen or Gentile 
world. Those people did not have the 
law of Moses, but they did have the 
principles of righteousness that nature 
ottered them, and they refused to abide 
by them. I f!. them. means the evidences 
of God's goodness were visible to them. 

Verso 20. This verse corr~spond8 in 
thought wlth Psalms 19: 1, meaning 
t he evidences in nature of the exist
ence at a Supreme Being. The tn.vis
i ble things of hi m are Hia eternal 
power and. Godhead. Though invisible 
to man, yet the evidences of them are 
cl early Been in the world that was 
created and whose objects "declare the 
glory of God" (Psalms 19: 1). ThIs 
leaves the heathen without exc..'Use for 
their unbellef. 

Verse 21. The heathen did not live 
up to the information offered them by 
tbe things in creation. They dId not 
respect God as he deserved, but esti
mated Him on the basis of theIr fool
ish imaginations, which are described 
in verse 23. 

Verse 22. When a man professes to 
be wiser than a Being who can create 
the universe, he becomes the most de
plorable of fools. 

Verse 23: This verse outlines the 
idolatry at the heathen, and shows 
why Paul applied the term "fools" to 
them. They were bound to know that 
the brute creatures of the earth could 
not originate anythiIW, yet they pre
tended to represent the Creator by 
making images ot these dumb animals 
and call1ng them gods. 

Verse 24. The original Greek for 
gave them up Is defined by Tha.yer, 
"To give over into (one's) power or 
use." Robinson's definItion · 18 vir
tually the same. When men persist tn 
going contrary to the Ught and infor
mation in their reach, He w1lI abandon 
them and sufter them to go tu.lI lengtb 
into their preferred practices. They 
dishonored their own bodies by the un
natUral immoral practices to be eon
sidered at verses 26, 27. 

Verse 25. The truth of God cannot 
actually be changed into a lie, for di
vine truth Is eternal. The definitions 
of Robinson and Thayer of the word 
for changed are the same tn thought, 
but the former Is more direct which 
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10, "To excbange one thing for an· 
other." The heathen gave up the truth 
of God and accepted the lie of idolatry 
in exchange. Ber'Vec£ the creature more 
[marginal "rather"] than the Creator. 
See verse 23. 

Verse 26. Gave them up is explained 
at verse 2.. Vile atrection& Is defined 
"depraved passion" by Thayer. Change 
means the same as in verse 25. The 
iniquity of which these women were 
guilty 1s called "homosexuality" in 
Webster's DjcUonary. Liddell and 
Scott's Greek lexicon defines such a 
woman as one "who practices lewdness 
with herself or with other women." 

Verse 27. The co-mman Dame for the 
iniquity referred to in this verse is 
sodomy. It is the sin meant in 1 Co· 
rfnthlaos 6: 9, last sentence. A case 
ot It Is that predicted In Daniel 11: 
37, and the man was a Syrian king by 
the name of AnUochus Epiphanes. 
The historIcal twftllment of that pre
diction is recorded in Prideaux's Con
nmon; year 175. Recompence 01 their 
error. This Is not described in any 
work that I have seen, but the cir
cumstances indicate it refers to some 
physical derangement of the organs 
involved in the shameless act. We 
know that the promiscuous intimacies 
between the sexes has produced the 
well-known "social disease," and in a 
similar manner some terrible disorder 
was the result of the horrible practice 
of sodomy, which Is the unnatural im
moraUty between men and men. 

Verse 28. This Is the same as verse 24. 

Verso 29. The "reprobate mind" in 
the preceding verso would crave and 
secure the evils named here, many of 
whIch are general tn their meaning 
and do not reqUIre extended comments. 
Fornication is unlawful intimacy be
tween the sexes. Ccwetou..mess is the 
unlawful desire for the belongings of 
another. Malici O"Ul1les. is a desire and 
determination to do injnry to another. 
Envy is a feeling that regrets seeing 
someone enjoying a favor. Debate as 
used here means wrangling or quarrel
ing. Deceit is an efrort to mislead an
other to his injury. Malignity is vir
tUally the same as maliciousness. 
Whi8pereTB are "secret slanderers" ac
cording to Thayer. 

Verse 30. Backbtters means about 
the same as "whisperers" in the pFe· 
ceding verse; those who would slander 
you "behind your back." Haters 01 
GQd is proved by theIr worship or ralse 
gods. De8pitefu' is similar to mali-

cious, and such characters also will 
show their pride. Boa&ter8 are those 
who love to practice those evJls and 
want others to know about it. Invert
tCW8 01 evil things. They not on1y fol
low in the steps of wicked persons, but 
also devise evU ways of their own. Di8-
obedient ta paTents means they have 
repudiated the rightful authority of 
their father and mother. 

Verse 31. With.out wnderstanding de
notes they are too stupid to recognize 
their folly. Oavena,ntbreaker8 are those 
who disregard thetr promises. Without 
natural aUe.ctUm explains why they 
are "disobedient to parents" in the 
preceding verse. Implacable Is defined 
by Thayer, "That cannot be persuaded 
to enter Into a covenant"; not w1l1ing 
even to talk of "terms" of agreement. 
It is no wonder that such persons 
would be umnerci!uZ in their dealings 
with others, 

Verse 32, The judgment 01 God is 
that all who do su~h tbings are wortby 
ot death. But that Is not all; that 
same judgment will be meted out -to 
them who have pleasure in those who 
practice them. It is as bad to rejOice 
tn iniquity as It is to practice it. 

ROMANS 2 
Verse 1. Before reading further into 

this chapter, I shall insist that the 
reader see the comments on chapter 
1: 7, then come back to this place. The 
closing verses of that chapter per
tain to the evll practices of the Gen
tiles. The Jews were free in thetr 
condemnation of the a ,entiles, yet they 
were just as guUty, in prinCiple, as 
were the GentUes: therefore this chap.. 
ter will be directed against them. In 
condemning the GentUes for their in
iquities, they condemned themselves 
for things as bad In principle. 

Verse 2. We means Pau) and a1l 
othen who were acquainted with the 
ways of God. His judgments are al
ways in harmony with the truth, 
whether against Jews or Gentiles. 

Verse 3. 0 man means the Jew who 
was condemning the Gentne. He 
thought that his being a Jew would 
exempt him from the judgment of GOd. 

Verse 4. Despi8e.t means to belittle 
or disregard, and the Jew did that 
with reference to the goodness of God. 
It was the quality of goodness and 
longsufterlng of God that cau8ed him 
to put up with the unrIghteousness of 
both Gentile and Jew. The goodness of 
God would lead the self-righteous Jew 
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to repentance if he did not "despise" 
or overlook it. 

Veroo 5. A hard and impenitent 
heart is one that stubbornly persists 
in a course or wrongdoing. Treasurest 
up means that such a life Is sure to 
make a record that will bring the 
wrath or God upon It in the day of 
wrath; tbat wUl be the day ot judg
ment spoken of by Paul In Acts 17: 31. 

Verse 6. According to his deeds does 
not teach "degrees ot reward or pun
ishment," but only whether they are 
good or evil. (See 2 Corinthians 5: 10.) 

Verse 7. Eternal life wiJJ be ren
dered to one class of persons. They 
are the ODes who seek tor glory. honor 
and immortality. They are to do this 
seeking by patient continuance in well 
doing. 

Verses 8. 9. These verses designate 
the other class as those who are con
tentious (resort to trickery), resist 
the truth and obey unrighteous in· 
structions. To this class God will r en
der indignation and wrath, tribulation 
and an(Juigh. The apostle gives addi
Uonal reasons why they wlH receive 
such frorn God; it is because they are 
souls that do evil. J ew first and also 
01 the Gentile again suggests com
ments at chapter 1: 7. 

Verse 10. This verse is for emphasis 
on verse 7. 

Verse 11. Respect Of persons all 
comes from one Greek word. and it 
Is defined "partiality" by Thayer. It 
means God will not favor the Jew any 
more than the Gentile. 

Verse 12. An sinners, whether Jews 
or Gentiles, will be punished for their 
sins. The word law in this verse means 
the law of Moses; the Jews will be 
judged for their sins under that law. 
The Gentiles will be judged for their 
sins, but it will be withou.t law,' that 
Is, not by the law of Moses, for they 
did not live under that. The law by 
whtch they will be judged Is stated in 
verses 14, 15. 

Verses 13. The principle set forth 
In this verse applies to whatever law 
the people lived under, whether they 
were Jews or Gentiles. 

Verse 14. The Gentiles have not the 
law (of Moses)' yet they do have the 
law and evidences of nature (creation, 
chaoter 1: 20). If they make use of 
such law it will serve as a rule ot 
action for themselves. Many of the 
reqUirements stipulated in the law of 
Moses were in Une with natural prin~ 

ciples (such as love of parents and 
Children. and respect for a neighbor's 
wife, etc.) The Gentile was expected 
to respect these natural laws, and he 
will be condemned if he docs not. It 
must be remembered that all of the 
aforesaid comments about the two laws 
apply to the years before the giving 
of the (}<tspel ot Christ. After that. aU 
persons everywhere were commanded 
to be subject to that universal law. 
(See Acts 10:35 and 17: 31.) 

Verse 15. Another part of (he law 
in nature for the Gentile was his con
science. That is a part of every human 
being and he was born with it. For an 
extended definition ot the word see the 
comments at Acts 24: 16. The COD
SCience may be erroneously informed, 
hence a maD might tallow it and still 
be wrong. But no man can go con
trary to bis conscience without being 
guilty of wrong. The Gentile was re
quired never to do anything for which 
bls conscience would condemn him. 

Verse 16. This verse states the day 
on which the judging will be done; it 
Is the one Paul mentions in Acts 17: 
31. My Gospel does not denote origin 
or ownership, but the one that Paul 
was preachlng ; the Gospel that was 
the subject of his preaching. 

Verse 17. This and the following 
three verses set forth the claims 
(which were true) of the Jew. He 
could boast (glory) because God had 
given the law to his nation. 

Verse 18. God's will was made known 
in the law, hence the Jew could have 
knowledge of it. Approvest means to 
decide between righ t and wrong. and 
the Jew co.uld do that by the instruc
tion the law provided him. 

Verse 19. The knowledge fUrnished 
by the law, enabled the Jew to feel 
that he could extend guidance and en
lightenment to others leS8 fortunate. 

Verse 20. Even persons without or
dinary discernment could be Instructed 
by one who had the law for his own 
support. Teacher of babes Is figurative, 
meaning the Jew could give intorma~ 
tJon to the most unlearned, because he 
bad the background of the Inspired 
law. The Jew was riot restricted to the 
mere principles of right doing, but he 
bad the form or ritual in which they 
were to be carrIed out. 

Verse 21. With aU of the foremen
tioned advantages, the Jew had no rea
son for coming short of the proper COD
duct in bis own Ute. However, many 
of them were satisfied to r est on their 
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knowledge ot what was right, without 
setting an example ot the things they 
told others to do. They would steal to 
enrich their own purse, yet condemn 
the Gentiles tor the sin of theft. 

Verse 22. An adulterer would be con· 
demning himself when he told another 
not to commit that wrong. Commit 
sacrilege means to rob a temple. The 
Jews would profess a horror for idols, 
yet would not heSitate to enter the 
idols' temple to steal the metals. 

Verse 23. It Is wrong to commit any 
lawlessness; it is worse to break the 
very law that one has praised as being 
the law of God. 

Verse 24. The Gentiles could see the 
disorderly conduct ot the Jews, and it 
led them to speak against the God 
whom they protessed to serve. As it is 
written. "My name continually every 
day 1s blasphemed" Isaiah 52; 5. 

Verse 25. Circumcision was one of 
the rites required by the law. These 
Jews were Insisting that it be attended 
to, yet were Indifferent about the many 
practical duties that the same law re
quired. (See Matthew 23: 23.) 

Verse 26. The uncircumcision is 
used figuratively, meaning the Gentiles 
to whom the rite was never given. 
Keep the righteousness 01 the law 
means the same as doing them by na
ture as set forth in verse 14. 

Verse 27. Uncircumcision and cir~ 
cumsion are used to mean the Gentiles 
and Jews. By . nature (see verse 14) 
means the GentUe did by nature what 
the Jew did not do, though he had the 
written law that showed him plainly 
what his duty was. By this better ex
ample of the Gentile, he judged (can· 
demned) the Jew In his transgression 
at the law that bad been given to him 
by letter (had been written in words). 

Verse 28. The word Jew Is used to 
designate a real servant ot God, not 
one who merely protesses to be one 
just because he wears the national 
name. On the same principle, fleshly 
circumcision bas ceased to count favor· 
ably for anyone whose general life 
does not harmonize with the spiritual 
significance of the rite, namely, the 
cutting oft of the sins of his life. 

Verse 29. The Teal Jew in God's 
sight is one wbose circumcision has 
been ot a spiritual character, cutting 
off from the beart that which is evil. 
Such circumcision is not in the letter 
(1s not literal). but is spiritual. And 
such a rite w11l obtain the pr.aise (ap· 

prov.l) of God, although the Jew with 
his love of rituals wtll not approve. 
This circumcision is s tated in Colos
sians 2: 11. 

ROMANS 3 
Verse 1. Ad1Jantave means "pre

eminence or superiority," and not some 
special favor that would give him any 
more assurance of salvation. After all 
that Paul had just written about the 
equality of the Jews and Gentiles as 
far as it concerned their spiritual 
worth, they might feel grieved and 
think that no other kind of superiority 
was acknowledged tor them, hence the 
question the apostle asks. 

Verse 2. Paul nnswers the question 
of the preceding verse, stating that 
unto the Jews were committed the 
oracles (words) of God. With the ex· 
ception of one writer (Job), every 
writer of the Old Testament was a 
Jew. That shows the great affection 
of God for the descendants ot Abra
ham, Isaac and Jacob, the founders ot 
the Jewish race. 

Verse 3. The Jews were not to be 
blamed it some refused to believe the 
oracles. Tbey would be shown to be 
true and a basis of faith in God in 
spite of the unbelief of many. 

Verse 4. Goa forbia is the same as 
saying "by no means," Even if every 
man in the world should reject the 
oracles of God, it would not prove them 
to be untrue, for man cannot be com· 
pared with God, who "cannot lie" 
(Titus 1: 2). Instead, the rejection by 
man at the oracles of God will prove 
man to be a lIar. Unless this principle 
is recognized, we would have to con· 
clude that God could not justly con· 
demn those who reject His word. As 
it is written is a citation to Psalms 
51: 4. 

Verse 5. Paul does not agree with 
the complaints of men, but uses -some 
of them to show the greatness of God. 
For instance, the unrighteousness of 
man emphasizes the righteousness ot 
God by contrast. 1 $peak as a man 
means he was using the arguments of 
men to show that they were wrong. 

Verse 6. Men argued that since the 
unrighteousness of mankind com
mended or emphasized the righteous· 
ness of Gad. then He should not pun· 
ish man for his wrongdoing. The 
apostle is here showing that on that 
principle God could not rightfully 
judge the world, although it was ad
mitted (even by these objectors) that 
a general judgment was necessary. 
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Verse 7. PaUl makes the same point 
with lie and truth that he makes with 
unrighteousness and righteousness in 
the preceding verse. 

Verse 8. And not is a contrast with 
the closing words of the preceding 
verse. Taken together it · means that 
instead of the liar being judged as ' a 
sInner, he should be encouraged to do 
evU that good might come. Panl bad 
even been accused (slanderously) ot 
teaching such a theory, Then in his 
own direct language, the apostle says 
that aU such slanderers wUl be justly 
condemned, " 

Verse 9. We means the Jews and 
they the Gentiles, After the exposure 
that Paul just made against unright
eous men, the Jews were disposed to 
apply it all to the Gentiles. He is 
denying that and declaring that both 
Jews and Gentiles are alike under sin. 

Verse 1(}"12. This paragraph de
scribes the character of' both JewB and 
Gentllea as nations and not as indi· 
vlduals. We know that the word ooe 
does not mean an indIvidual. for that 
would contradict some facts of sacred 
history. The scripture plainly teaches 
that Abel and Job were righteous in
divIduals (Hebrews 11: 4; Job 1: 8), 
and they were GentUes. And the right· 
eonsness of Daniel and many other In
dividuals ()f the Jewish nation is too 
well known to need references. So the 
paragraph means that there was not 
one nation as a whole that was right· 
eous. That is. neither one of the na· 
tiona was so righteous that God chose 
It in preference to the other as the 
J eWB pretended. 

Verse 13. Through several verses 
Paul is describing the evil conduct of 
many persons in both Jewish and Gen· 
tile nations. When a sepulchre Is 
opened. the corruptions in it are manl· 
fest. These characters were so bold in 
their sinful utterances that Paul com· 
pares their throats to the sepulchre. 
Deceitful language is as dangerous as 
the pOison of ~asps, a very venomous 
kind of snake. 

Verse 14. Cursing and bitterness 
shows their hateful attitude toward 
others. 

Verse 15. Swift to shed blood means 
they are ever ready and anxious to 
do so. 

Verse 16. In their ways denotes that 
the ways of these characters leave 
such results behind them. They de
stroy the Uves of others. or otherwise 
make them miserable. 

- .' 

Verse 17. Not known. in the sense at 
having a practical knowledge ot It. 
They seek not the peace of others. but 
prefer to heap trouble Upon them. 

Verse 18. They have 11.0 fear, which 
would mean that they have no respect 
for God, nor do they act as if they 
were afraid of His righteous judg· 
ments. 

Verse 19. The law has jurisdiction 
over those only who are under It, and 
that Is the Jews. EVeT1/ mouth may be 
stoppea. The mouth of the Jew was 
stopped in the sense that he had no 
excuse to malte tor bis sins. All the 
world (the people of the Jewish na
tion) was become guilty (made sub· 
ject) to the judgment of God. 

Verse 20. Be justified Is' used in the 
sense of being declared personally mer· 
itorious. The very law that requires 
certain deeds implies the unworthiness 
of the subject to whom the command 
is given. Tberefore the doing of the 
deeds of the law only brings the sInner 
to a state of having done what he was 
obligated to dO, so that he does not 
deserve any special praise (or Justi· 
fication) for It. The Jew would not 
have had even any knowledge of sin 
had it not been tor the law. therefore 
the complying with its requirements 
only gave him credit for having "done 
that which was his duty to do." 

Verse 21. Righteousness of Goa with
out the law means that system of God.'s 
righteouBness explained at chapter 1: 
17. That system was predicted by the 
Old Testament writers. the very men 
whose writings the Jews in Rome pro
fessed to respect. Yet these Judalzers 
were speaking as it the righteousness 
taught in the Gospel was not sufficient. 
but that both Jew and Gentile should 
go to the old law for justification. 

Verse 22. Righteousneu . .. of Jesus 
Christ means the Gospel. the same as 
set forth in chapter 1: 17. There is no 
difference between Jew and' Gentile 
before the Gospel. 

VersB 23. See the comments cover· 
ing verses 9-12. 

Verse 24. His grace means the grace 
of God that was orlered · the world 
through Christ. The deeds of man 
could not save upon their virtue, but 
the favor made possible by the sacri
fice of God's Son brought free justt· 
fication to all whO accepted the terms. 

Verse 25. Propitiation means some· 
thing that satisfies a demand made by 
one person of another. or that was 
justly due another whether it had been 
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demanded or not. A man might be in 
debt to another to the amount of one 
mUllan dollars, which it would be im
possible for him to pay. The creditor, 
haVing a son who wished to receive 
the services of a faithful attendant, 
would agree to consider the debt 
"settled" if the debtor would become 
Buch an attendant That Is what God 
proposes to man, it he wil1 become a 
faithful servant or his Son. 8ina that 
are pa3t Is represented in the illustra
tion by the million dollars tor which 
the debtor bad become indebted but 
could not pay. 

Verse' 26. Might be' ju.st, and the 
jUBti'fter. The word and Is the key to 
this profound proposition. The justice 
of God demanded payment of the mU
lion dollars, which man was unable to 
meet. But God cannot be anything but 
just, for that Is a part ot His eternal 
personality. The blood at Christ was 
offered tn payment or that great debt 
on condition that the debtor believe on 
this divine blood Donor. By that ar
rangement it was possible tor God to 
show mercy to the debtor (the sinner), 
and at the same time retain the 
eternal attribute of justice. 

Verse 27. The works or the law 
could not pay that huge debt. neither 
could the regretful poverty or the deb
(or satlsty his creditor. But the ser
vice to the creditor's son satisfied the 
creditors just as the blood or Christ 
atones for those who wi11 do or have 
done what the great Creditor requires. 
In view of such a plan, neither the 
doer of the works of the law nor the 
servant of Christ has anything of 
which to boast. 

Verse 28. Paul now draws bls can· 
elusion from the foregoing premises. 
A man is justified by faith (the Gospel 
of Christ), and not by virtue of the 
deeds or the law of Moses. 

Verse 29. Another conclusion logi
cally following upon the aforesaid 
truths, Is that God is the God of the 
Gentiles as well as of the Jews. It 
also explains how He can accept the 
services of the Gentnes who did not 
bave any benefit of the law. 

Verse 30. Circuntcision and uncir
cumci.dan '. means the J ewe and the 
Gentne. The first faith does not have 
the definite article before It. and it de
notes the simple act of faith ·shown by 
the Jew individually when he per
formed the rites of the Jaw of Moses. 
Even those services bad to be accom
panlea with faith or the Jew would 

not receive the favor of God in that 
age. (Read the entire 11th chapter of 
Hebrews, especially verse 6.) The sec
ond faith is preceded by the, which 
makes it mean the Q()spel which Is 
often termed "the faith." And the 
benefits thus received by both the Jew 
under the law, and the Gentile under 
the Gospel, are bestowed by the one 
ODd. 

Verse 31. In this verse the word 
faith is also preceded by the article 
"the" in the original. Paul is saying 
that the law was not made void nor 
disrespected by the faith or the Gospel, 
but rather It is given a high recom
mendation for being true (is estab
lished), because it had predicted the 
coming in or the Gospel and the new 
prophet. (See Deuteronomy 18: 18-20.) 

ROMANS 4 
Verse 1. Paul's question is to Intro

duce his remarks about the works of 
Abraham and what they meant to him. 
The J eW8 not only claimed that God 
chose them over the GentfIes because 
of their better qualities, but that they 
and their law were good enough to be 
continued in authority for the sake of 
righteousness before God. That was 
the reason the JudaizerB in Rome (and 
elsewhere) were so ' persistent in dis
turbing the Gentile Christians with 
their notions. And in defence of their 
position, they referred to Abraham 
who was said to be righteous on the 
ground that he was justified by works 
(James 2: 21), jumping from the 
works of the law to those practIced by 
Abraham centuries before the law. 

Verse 2. Abraham did not have to 
rely on bJs works to have something 
or which to glory in. God's sight. The 
Jews were boasting of Abraham's 
works, for bis sake, but there was no 
need tor the patriarch to boast on that 
ground. 

Verse 3. God had already given 
Abraham the favor of justification for 
being righteous, on the ground that he 
believed on Him (Genesis 15: 6). Why, 
then. should Abraham look to works 
for justification when God had already 
counted blm rIghteous without them? 

Verse 4. To him that worketh means 
the man who depends on the merits of 
hIs works for justification. In that 
case, if be receives that reward. It will 
be reckoned. (considered) on the basis 
of debt, something actually delivered 
to hIm because he had earned It. But 
that would exclude any credit to tbe 
idea at (lrace or favor. 
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Verse 5. This is just the opposite to 
the preceding verse. 

Verse 6. The principle of receiving 
favor trom the Lord as a girt. and not 
on the basts of meritorious work, was 
even taught by David In old Ume. 
(Psalms 32: 1, 2.) 

Verse 7. If a man's debts are tor· 
given, that is not the same as actually 
paying them. (See Matthew 18: 27, 
32, 34.) When God forgives a man ot 
his sins, it Is not because he has ac
tually paid the debt with meritorious 
works, tor that cannot be done. In
stead, it is because the debt has been 
eovered by the blood of Christ (chap
ter 3: 26, 27). 

Verse 8. Not impute si'n means to tor
give them. (See the preceding verse.) 

Verse 9. Thi$ blessedness refers to 
the grace ot God bestowed because of 
faith and not on the virtue of works. 
Paul asks. if it was bestowed on the 
circumcision (Jews) only, or on the 
uncircumcisiOn (Gentiles) also. He 
then cites the fact that such blessed
ness was given to Abraham. The Jew 
would reply that he had a point in that 
very case, for Abraham was the first 
man to be circumcised. The apostle 
expected that reply, and he met it in 
~he next verse. 

Verse 10. Abraham was reckoned 
righteous whlle he was uncircumcised, 
hence the favor could not have been 
by virtue of circumciSion as the Jews 
claImed. 

Verse 11. Circumcision was given 
to Abraham 'as a sign or seal of the 
righteousness which be already had 
displayed. An , inspector does not put 
his stamp of approval on an article of 
food to make it pure, but to indicate 
that it was already pure. Circumcision 
did not make Abraham righteous, but 
it was given to him because he was 
that kind of man previously. He had 
been declared righteous 24 years be
fore tbe rite ot Circumcision was given 
him. (See Genesis 12: 4; 15: 6 ; 17: 24.) 
This tact has an Important bearing on 
the world In general. By attributing 
the quality at righteousness to Abra
ham because of his faith before he 
even knew anything about circum
cision, it would be made possible for 
others to become the spiritual descen
dants at' the patriarch, even though 
they were the ones who did not have 
CircumcisIon, namely, the Gentiles. 
This great argument of Paul was es
pecially dIrected against the Jews in 
Rome, who made more ado over cir-

cumc1slon than over the other require
ments of the law. 

Verse 12. That would make Abra
ham the spiritual fatber (ancestor) 
of circumcisiOn. (spiritual, chapter 2: 
28, 29) , to tbose who are not of the 
fleshly circumciSion. Tbat refers to 
the Gentiles who, though not circum~ 
cised fleshly, yet Imitate the faith that 
Abraham had before he was circum
cised. 

Verse 13. To be an heir of anything 
means to r eceive that possession by 
allotment or gractous gift. Abraham 
and his seed whIch means his spiritual 
descendants by falth, became heirs or 
possessors of the grace of God's favor. 
That favor was connected with the 
promise of Christ who was to bless the 
world. But that favor was not be
stowed on the merits of law (of 
works), but througn the righteousness 
of faith. 

Verse U . It the promise made to 
Abraham and bls seed was to be ful
filled by the works of the law, then the 
faith (the Gospel) would be made ot 
no avail. 

Verse 15. Transgression means go
ing beyond a law, therefore where 
there Is no law there could be no trans
gression, though there could be other 
forms of sin. 

Verse 16. The words it is are not in 
the original as separate words. The 
thought of the verse is that the favor 
of God is the most important subject 
and the thing that should be the most 
desired. That Is wby the divine plan 
was to bestow such a favor on the 
basis at grace to the faitbful of all 
nations, not only to the adherents of 
the law. 

Verse 17. Such a grand scheme 
opened up the way for all to become 
tbe spiritual descendants of Ahraham, 
who was set tortb as a model of right
eousness by faith long before there 
was any law of Moses. That also made 
it possible tor him to have the promise 
of being the lather 01 many nations, 
which would include both Gentiles and 
Jews. Things w hich be n()t as though 
they were refers to the apparent im
possibility for Abraham to be a father 
at all when the promise was made. 

Verse 18. Auainst hope believed in 
hope means the same as the last clause 
in the precedIng verse, concerning the 
improbability of Abraham's parent
hood. 

Verse 19. This verse comes down to 
the time when the Bon of promise was 
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soon to be born. Such a son had been 
promised a number ot times, but the 
exact time ot it bad not been set. 
When Abrabam was 99 years old God 
set the time for the birth ot this SOD 
(Genesis 17: I, 21) . Own body now 
dead 1s figurative as Abraham was of 
such advanced age. DeadtleS8 of 
Barah's womb is literal as far as re
production function is concerned. She 
was barren to begin with (Genesis 11: 
30), and she also bad passed the child~ 
bearing period (Genesis 18: 11), In 
spite of all these natural impediments, 
Abraham believed that God was able 
to give 'him and his wife a son who 
would be the joint offspring of their 
bodies, by overcoming the defects that 
nature had placed In the way. 

Verse 20. Staggered not denotes that 
he did not waver in the least in his 
faith concerning the promise of God, 
but he was firm and absolute in that 
faith. 

Verse 21. Such a faith not only 
means that God is able to perform 
what he had promised, but that He 
would not have promised it had he not 
known he could do it. 

Verse 22. Imputed. to him denotes 
that be was considered as a righteous 
man. 

Verse 23. Abraham would have re
joiced at the simple assurance that he 
was considered righteous, but the fact 
was written also for the sake of others 
besides himself. 

Verse 24. It was written as an en
. couragement tor us (all people of our 
day, whether Jew or Gentile), to the 
intent that we believe on God who 
raised up bls Son, the great Seed that 
was promised to Abraham. 

Verse 25. Was delivered. refers to 
Jesus being turned over Into the hands 
of his enemIes, to he slain because of 
the offences at the world , that by his 
sacrifice they might be atoned for. Had 
Jesus not been raised from the dead, 
he could not have perfected that sys
tem of faUh by which man could be 
justified before God. 

ROMANS S 
Verse 1. The principle of individual 

faith has been required from the days 
of Abel on down (Hebrews 11: 4, 6), 
therefore the 'word in this verse means 
"the faith" or the Gospel of Christ. 
That brings to us justification through 
Jesus Christ and not the law of Moses. 
The reader should constantly keep in 
mind that the predominating thought 

of the book ot Romans, is the virtue ot 
faith in Christ as against the works 
of the law, which the Judaizers were 
urging upon Christians. and which 
was causing much confusion especially 
among those of the Gentile nation. 

Verse 2. By whom means by Christ, 
and this grace means the favor of jus
tification before God. Such justifica
tion could not have been obtained by 
virtue of the works of the law, there
fore we (Christians) stand and rejoice 
in the hope of partaking of the glory 
of God. Of course that glory is to come 
at the end of the world (Colossians 
3: 4). 

Verse 3. Since the glory Is to be re· 
celved in the future, we welcome the 
experience of tribula tions. It is not 
the pleasure of tribulations in which 
we glory, but it is the good fruit of 
patience produced thereby_ 

Verse 4. Patience results in experi
ence, because It can come only by per
sistent practice, and we would not do 
that if we were not patient. All of 
tbis results in hope, because, having 
adhered to a course of righteousness 
in spite of tribulations, we have rea
son to look for final victory. 

Verse 5. The hope we have of a life 
with Christ when this present period 
of tribulation 18 over, keeps us from 
being ashamed of that which we have 
endured for His sake (Acts 5: 41). 
The Holy Ghost (or Spirit) was given 
to the early Christians in miraculous 
measure (Acts 2: 38; 8: 14·18). After 
the complete New Testament was pro
duced, the Spirit dwelled in the church 
which is the "temple at God" (1 Co
rinthians 3: 16, 17). However, this in
dwelling is not in miraculous measure, 
because that fOrm of it was to cease 
after the complete rule of faith in 
Christ was given (Ephesians 4: 8-16). 

Verse 6. Without strength means we 
were powerless to save ourse1ves, or 
to devise any system by which man
kind could be saved. Of necessity, 
then, we were ungodly as to our spiri
tual standing, and hence when Christ 
died his death was for the ungOttlll. 

Verse 7. For all practical purposes 
the words righteous and gOOd mean 
the same, and they are generally so 
used in the New Testament. But when 
used in distinction from each other, 
the first means a man who does what 
is right because the law under which 
he is living requires it. The second 
means a man who Is naturally of an 
agreeable disposition so that "every-
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body l1kes him," although be may not 
be living in obedience to any laws. 
There are people who would die for 
Buch a person it the cireumstances 
called for It. 

Verse 8. God and Christ went be
yond all these conditions and showed 
their love tor us while we were sin· 
ners-neither righteous nor good-by 
having Christ to die tor our sins. 

Verse 9. Justified by his bloOd is 
explained at chapter 3: 25, 26. Through 
such a complete satisfaction 'offered by 
the blood of .Christ, the wrath of God 
against sin w1l1 be turned away from us. 

Verse 10. Jesus found U8 in sin and 
reconciled U8 to his Father through 
his blood, which denotes that He put 
U8 into the position of praying terms 
with GOd. In that relation wlth God, 
we could "work out our salvation" by 
tolJowing the example that Jesus set 
by his own Ufe. 

Verse 11. There Is a considerable 
amount of repetition of thought In 
several verses. Reconc1l1ation Is the 
same as atonement, and Paul adds it 
for the sake of emphasis. 

Verse 12. The one man by whom 
sin entered Into the world was Adam. 
He Is the only one who is regarded as 
a personal sInner in this verse. How
ever, it was his sin that caused the 
separation trom the tree of life with 
its consequent death of the body for 
all his descendants, we must regard 
the phrase all have sinned. as meaning 
only that all human beings regardless 
at age or mental or 'moral qualification, 
afe physical partakers of the results 
of Adam's sin. We know it cannot 

"mean that infants were thereby forced 
to become Sinners as to their char
acter, for they are represented by 
Jesus as already possessing the char
acter that adults are required to de
velop before they can enter the king
dom of heaven (Matthew 18: 3). 

Verse 13. Bin in tbis verse is in 
the ordinary sense, pertaining to the · 
personal conduct of human beings. 
Adam introduced the knowledge of it. 
but a person ·must be old enough to 
possess knowledge before he can ac
tually perform it responsibly. Not im-
puted means it is not taken into ac
count, and the particular form of sin 
meant in this verse is that which is 
the transgression of law. (See the com
ments on this at chapter 4: 15.) In 
view ot this, before there was any law 
given, men could not be counted as 

sinners by · transgression since there 
was no law to transgress. 

Verse 14. It might be (erroneously) 
concluded from the foregoing, that 
since men were not adjudged. as sin
ners before the taw was given, there
fore ,nobody died before that. Yet the 
apostle afHrms that death did reign 
through all that period, even over those 
who had not sinned after the simili
tud.e-after the manner-or Adam's 
transgression. Tbis shows that sin In 
this verse as applied to all mankind 
Is used in the same sense as it Is in 
verse 12. That Is. they had to sufter 
the physical death that resulted from 
Adam's sin, because It caused them to 
be born outside the garden or Eden 
and away from the tree at lite. The 
last clause, w1l.O 18 the figure of him 
that was to come, Is introduced to pre
pare the reader for the comparison a 
little later 01\, that deals with the 
principle of sharing In the resu.lts of 
one man's righteousness in tho same 
sense as sharing in the results of one 
man's sin. 

Verse 15. An Illustration may be 
used either by comparison or contrast, 
or by both, and the present one Is used 
in the last sense. The comparison Is 
In the fact that aU mankind will have 
to partake or the physical results of 
Adam's sin Which means death ot the 
body. Llkewlse, all will partake of the 
physical resurrection from death as a 
result of the resurrection at Christ. 
The contrast Is in the fact that the 
grace of Goa, which means justification 
from personal stn, is offered to aU 
mankind through Christ, In addition 
to the resurrection of the body. 

Verse 16. This verse means vir
tually the same as the preceding one, 
but expressed tn slightly ditterent 
language. 

Verse 17. The comparison and COD
trast are . again repeated. The phrase 
much. more denotes that the oppor· 
tunity to receive alntnaance of Drace 
Is of more value than the mere resur
rection of the body which also will be 
etrected through that of Christ. 

Verse 18. This Is virtually the same 
In thought as the preceding verses, but 
the subjed Is so vital to the happiness 
of mankind, that the apostle regarded 
the repetition of it as necessary. 
Offence of one refers to the sin of 
Adam. and the condemnation means 
the physical death that resulted upon 
all mankind. Even so again Includes 
both the resurrection of the body. and 
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also the justificatkm of life, which 
means the otter ot torgiveness at per· 
sonal sins to all wbo will accept it on 
the Lord's terms. 

Verse 19. · Manll 'We re ma4e sinners 
Is explained at verse 12. Obedience of 
one reters to the great deed ot Christ 
in providing a sacrifice that could 
cleanse all trom Sin who would avail 
themselves ot it by their own indi
vIdual obedience. 

Versa 20. The word law does not 
have the definite article before it in 
the original, so it 18 used with refer
ence to law In general. Tbat is, man 
has .always had some form of law by 
which he could Uve and then be judged. 
With the GentUe It was the law of 
conscience and nature (chapter 1: 19, 
20; 2: 14, 15). and with the Jew it 
was the la.w of Mooes. Ot!ence might 
abound denotes that no man was with 
"excuse" for his sins, since he had a 
law that taught him to do better. This 
condition of responsibUlty made it aU 
the . more necessary for the grace or 
favor ot God to be used so that sin 
could be atoned for. 

Verse 21. This verse is the grand 
conclusion ot Paul's argument. The 
sin ot Adam brought physical death 
upon all mankind, and bringing in a 
law of conduct brought spiritual death 
upon all who faUed to obey that law. 
Then the great work of' Christ brought 
physical nf'e to all mankind uncon
ditionally, and spiritual life to all who 
avan themselves of the "unspeakable 
gift" ot this human·divine sacrifice of 
the Son of God. 

ROMANS 6 
Verse 1. Paul was a master in logic, 

and he refuted betorehand an errone
oua conclusion that some would draw 
from what he had said. They would 
argue that if there was more grace 
where more sIn abounded, then it 
would be well to sin so as to bring 
that grace. 

Verse 2. Even without the statement 
ot the Bl>QSUe, we can see that such 
was false reasonIng. It would be like 
arguing that, since doctors bave more 
opportunity for dotng the good deed 
of curing the sick wherever there is 
more sickness, therefore let us do 
something to caUSe more sickness. 
God lurbtd Is Paul's ways of saying 
"by no means," and he then shows the 
logical objection to the reasoning. 
Christians claim to have died to sin 
by repentance, which would. preclude 
the living in Or practicing sin. 

Verse 3. Death means separation re- • 
gardless of when or how the word is 
used. The body and spirit of Christ 
were separated at his death, and it was 
done tor the sins ot man. He died for 
sin, but In order for it to benefit a 

. man, be likewise must dIe-must die 
to sin, which means that he is to be 
separated from the practice of' sin by 
repentance. In order for this figurative 
death of a man to be benefited by the 
literal death of Christ, it is necessary 
for him to get into tbat death. Divine 
wisdom has decreed that such an ex
perience is to be accomplished by 
baptism. 

Verse 4. This verse incidentally 
shows how baptism is performed-by 
a burial and rising-but It was not 
written for that purpose. In truth, no 
passage was written to show the torm 
or "mode" of baptism, for the word 
itself shows that. Whenever a person 
goes to quibbling about the "mode" of 
baptism, he is not ready tor the or
dinance anyway. What he needs but 
lacks Is a sincere belief In Jesus Christ. 
It Is not an arbitrary declaration that 
baptism is necessary for the new Ufe 
with Christ. The principle has already 
been shown in the preceding verse 
that it is in baptism that we get into 
the death of Christ. Well, all people 
should know that Jesus was dead when 
he shed his blood (John 19: 33, 34), 
and It is his blood that saves, there
fore a man has to be baptized in order 
to come in contact with the blood. The 
comparison of death and burial Is con
tinued. When Christ came from the 
grave alive, he was never to die again 
(verse 9); likewise, when a man has 
died to sin and has been buried with 
Christ in baptism, he is thereby made 
alive spiritually, and when he comes 
out of that · watery grave, he too Is 
expected to live a new life tn Christ, 
and not again become dead in sins. 

Verse 6. The word planted- means to 
be united with, and Ukeness denotes 
only a comparison. Sinners who die 
to sin and are baptized, will be in 
spiritual llkeness to Him. 

Verse 6. Old. man is a figurative 
name for our life of sin. To cruCify 
figuratively means to have the life of 
sin put to death as regards general 
practice. 

Verses 7, 8. He that is d.ead to sin 
by repentance Is treed from the bond
age of sin, and becomes alive through 
Christ with whom be has been buried 
by baptism. 
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Verses 9, 10. Christ arose never to 
die agatn. and Hkewjse it Is expected 
that sinners who die to sin and are 
buried with Christ, will tollow a life 
ot righteousness. 

Verse 11. The death and life of thIs 
verse both have a spiritual sense. 

Verse 12. AU ,Christians will make 
mistakes and sin incidentally (1 John 
1: 8), but that Is not the same as to 
permit sin to reign in the body. 

Verse 13. Yiela 1/e your members 
denotes to consent or give one's body 
over to a lite of unrighteousness, and 
not sInning incidentally according to 
1 John 1: 8. 

Verse 14. For sin to have dominion 
over us is equivalent to making a prac
tice of Binning. Under grace means 
that the New Testament system Is one 
made possible by merciful favor of 
God, so that one's mistakes are atoned 
for constantly by the blood stream of 
Christ. (See 1 John 1: 7; 2: 1.) 

Verse 15. This is the same in 
thought as that set forth in verse 1. 

Verse 16. Again the key to the pas
sage Is yield yourselves, which means 
a deliberate surrender to some ruler, 
and not the incidental event of sin due 
to weakness. 

Verse 17. God, be thanked cannot be 
understood unt11 the entire verse is 
considered. That wtlI show that the 
rescue from a sinful service is the fact 
tor which Paul thanked God. Form is 
from TurDS and one of Thayer's defini
tions is, "A pattern in conformity to 
which a thing must be made." The 
"pattern" is the example that Jesus 
set when he died for sin, then was 
raised from the grave to die no more. 
The sinner must die to sin, be buried 
with Christ by baptism, then arise to 
walk tn a new life. • 

Verse 18. This is the same in 
thought as verse 11. 

Verse 19. after the 1nanner ~f men 
ts all tram one Greek word, and means 
that Paul uses human language be
cause he is speaking to human beings. 
Infirmity is explained by Thayer to 
mean inabU1ty to understand another 
language due to the frailty of the flesh. 
Had Paul used the "tongue of angels" 
man could not have grasped its mean
ing. Therefore, their natural reason
ing would show them that when they 
formerly yie lded themselves servants 
of uncleanness, the result of it was 
iniquity. SO DOW, by yielding them
selves to righteousness, the result will 
be holiness. 

Verse 20. This means that a man 
cannot be a servant of sin and still be 
a servant at righ teousness ; that would 
be Ilke serving two masters. (See 
Matthew 6: 24.) 

Verse 21. What fruit does not imply 
they had no frutt , but It asks, "what 
kind of fruit was It," and then Paul 
answers it by saying, the emt [fruit] 
... is death. 

Verse 22. Verses 17, 18 tell when 
one Is made tree from sin and hence 
when he begins to bear holy fruit. The 
final reward ·for such sowing and reap
ing is everlaating life. 

Verse 23. Wages Is from OPSONION 
which Thayer defines, "a soldier's pay, 
allowance." It denotes, therefore, that 
a life devot ed to the service of sin w1l1 
earn or merit the wages of death. Not 
physical death, for alI have to go 
through that, but the second death, 
designated In Revelation 21: 8. Eterna.l 
lile is a gitt. be<:ause it Is impossible 
lor any man to earn such a treasure 
by his own service. 

ROMANS 7 
Verse 1. The tact that his brethren 

understaod the working prinCiples ot 
law as it pertained to marriage, 
prompted Paul to draw comparison be
tween Christ and Moses. 

Verse 2. A woman cannot be law
fully bound to more than one man at 
a time, neither can a person be subject 
to more than one religious law at the 
same time. 

Verse 3. Jesue taught in Matthew 
19: 9 that fornication of a married. 
person is the only lawful ground tor 
the remarriage of tbe innocent one. 
Such a sin vlrtuaIJy causes the guilty 
one to be dead to the other. Adulteress 
is used by some to support the notion 
of "living in adultery," something the 
Bible does not teach, since the single 
act. ot adultery unites the two per
manently. (See the comments at Mat
thew 19 : 9.) The word italicized is 
defined by Thayer as a person with 
"eyes from which adulterous desire 
beams for th." It means a trame at 
mind rather than any physIcal per
formance. 

Verse 4. As physical death breaks 
the union at persons in marriage, so 
when Jewish penitent believers died 
with Christ. that broke the bond be· 
tween them and the law of Moses. 
Being fri!e trom the law they could be
come married to Cbrist, and the off-
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spring ot 8ueh a unfon would be Intit 
unto God-, 

Verses 5, 6. The outstanding differ
ence between the Jaw of Moses and 
that ot Christ, is that the former was 
ritualistic and Us penalty was physical 
death In extreme cases. The latter is 
spiritual in its character, and makes 
provision tor the weakness or the hu
man fleshly nature through the grace 
of God. 

Verse 7. The foregoing does not 
blame the law for the existence of sin; 
it only revealed it and thus made man 
responsible. But it could not clear 
man of guilt by Its virtue, hence it 
was necessary for the law of Christ 
to come in, to accomplish that which 
"the law could not do" (chapter 8: 3). 

Verse 8. The pUrpose of this verse 
is to defend the law against unjust 
criticism. The revelation or sin by the 
law seemed to increase it, whereas it 
was the carnal disposition of man to 
crave tbat wbich he was forbidden to 
have, that brought about the apparent 
increase at. sin. 

Verse 9. 1 was alive. Paul is speak· 
ing of humanity In general. While 
man was ignoran t of his sin he was 
not responsible fOr it-it was not im· 
puted (chapter 5: 13). As sin was 
dead at that time, it follows that the 
conscience was alive-was free from 
the sUng ot guUt. The law brought 
sin to life and then man became "dead 
in sin." 

Verse 10. The commandment that 
would bring spiritual Ufe to the man 
if he obeyed it, would result in death 
"in trespass and sins," until he reo 
pented. 

Verse 11. This Is virtually the same 
as verse 9. 

Verse 12. See the comments on 
verse 10. 

Verse 13. The law (which would 
mean good to man It he obeyed it) , 
was not responsible tor the spiritual 
death at the human being. No, the 
law only revealed the existence of sin 
and decreed a penalty. It was the sin 
Itself, springing into lite or action, 
that brought on the condition of spiri' 
tual death. The law served to show 
how e3:ceeding sinful such a life Is. 

Verse 14. This Is explained at 
verse 10. 

Verses 15·21. In the toregoing verses 
of this chapter, Paul has said much 
at the carnal or fleshly part of man's 
personality. He has shown that its 

tendencies were responsible for the 
difficulties with the law of Moses. 
which was not adapted to the needs of 
man on its own merits, therefore leav· 
ing it necessary to bring in the spirl· 
tual law of Cbrist. The remainder of 
the chapter Is devoted to a description 
of these two parts at man's being, 
which I shall reter to by the terms, 
"inner man" and "outer man." I shall 
quote the verses of tbis paragraph, 
substituting these terms for the pro
nouns, and making such other changes 
as the grammatical rules require. 

"For that which the outer man does, 
the inner man aJlows [endorses] not. 
For what the inner man WOUld, the 
outer man does not. What the inner 
man hates, that does the outer man. 
U then the outer man does that which 
the Inner man would not, the inner 
man consents unto the law [against 
sin] that it Is good. Now then it Is 
no more the inner man that does it, 
but sin that dwells in the outer man. 
For the inner man knows that In the 
nesh dwells no good thing. For to will 
is present witb the inner man, but how 
to perform that Which is good the 
outer man will not do; but the evU 
which the inner man would not do, 
the outer man does. Now if the outer 
man does what the inner man would 
not, it Is no more the tnner man that 
does it, but sin that dwells in the 
outer man. The inner man finds a 
law, that, when he would do good, evil 
is present witb the outer man." The 
reader should understand that both 
parts of a man arc not operating at 
the same time. The paragraph shows 
only the tendencIes at each, and which
ever is In the lead at any given time, 
will determine whether the person is a 
servant of Christ or Satan. 

Verse 22. Thts is dlrE>4!t proof of the 
foregoing description ot the "inner 
man!' 

Verse 23. This verse should be un· 
derstood in the light at the paragraph 
at verses 15·21. Members means all 
the parts that go to make up a human 
being. The conflict between the fleshly 
law (rule) ot sin and that ot the mInd 
or spirit or better part of said beIng. 
is the subject of thIs verse. 

Verse 24. Roman convicts were some
Urnes chained to a dead body as a 
means of punishment. Paul likens the 
carnal man whose tendencies lead to 
spiritual death, to the dead body thus 
chained to the inner man. Only the 
proper officer can release a convict 
from the chain, and Paul asks who 
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can release one from the control of 
the fleshly man. 

Verse 25. Paul answers hts question 
by saying it ia Christ who can give the 
sinner such release. for which he 
thanks God. The chapter closes with 
the proposition running through sev
eral verses, namely, the conflict be· 
tween the mind and the flesh. 

ROMANS 8 
Verse 1. No comtem;nation reters to 

the" deliverance from the dead body in 
chapter 7: 2 •. However, to continue in 
the freedom, one must continue to 
walk according to the inclInations of 
the "inner man," instructed and guided 
by the law of the Spirit. 

Verse 2. Law 01 the Spirit is the 
Gospel, and it is called 01 life because 
it will guide one into a spiritual life 
in this world. and prepare him for 
eternal life In the next. Sin am! death 
Is explained at chapter 7: 6, 6. 

Verse 3. The law was not adapted 
to meet (through its own merits) the 
needs of fleshly weakness. Jesus came 
In the flesh, the same kind of body 
that sinful men have. WhUe in that 
body He condemned sin by living free 
from it, then offering that body as a 
sacrifice for sin. 

Verse 4. Righteousness of the law 
means that required by it, but un· 
attained on account of the weakness 
of the flesh as explained In the pre
ceding verse. 

Verse 5. See the paragraph of verses 
15·21, of chapter 7. 

Verse 6. Ca'T'nally minded denotes a 
yearning .tor fleshly pleasure. 

Verses 7, 8. See paragraph of cbap
ter 7: 5, 6. 

Verse 9. Not.in the flesh is explained 
at verse 1. Spirit of Christ is equiva· 
lent to "Christ be in you" In the fol
lowing verse. 

Verse 10. The body means the "old 
man" of chapter 6: 6. It died to sin 
by repentance, and the spirit (inner 
man) came to Ufe through the right
eousness of Christ. 

Verse 11. The good and bad will aU 
be raised through Christ, but the good 
only will be raised to life everlasting, 
(See John 11 : 26; 1 Corinthians 15: 
49·53. ) 

Verse 12. Are debtors. Are obligated, 
but not to the l1esh to Uve after it. 

Verse 13. This Is the same as verse 6. 
Verse 14, The Spirit of God operates 

through the Gospel (John H : 16, 17). 
Being willing to be led by that in
struction shows one to have been be
gotten of God. 

Verse 15. This verse makes a com· 
pa.rlson of the difference between a 
servant and an heir. (See Galatians 
4: 1·7.) These Jewish Christians had 
been made tree from the law through 
Christ, which entitled them to recog· 
nlze God as their Father, 

Verse 16. Beareth witness with all 
comes from one Greek word, SUM1oIAB
TUREO, which Thayer defines, "To bear 
witness with, bear joint witness." 
Hence the phrase does not indicate 
any communIcation between these two 
witnesses, but that each one gives the 
same testimony on the subject. namely. 
that the persons are children of God. 
That is, the Spirit states through the 
Gospel what it takes to make one a 
child of God, and the spirit (mind) of 
a man knows whether he ha.s done 
that. If he has, the conclusion is that 
he I. a child o! God. 

Verse 17. This relationship makes 
one an heir ot God, since only bis 
chtldren can inherit the divine riches. 
Such a man is a jolnt·heir with Christ 
In that He too Is the Son ot God. 1/ so 
be is virtual1y the same proviso men
tioned in verse 1. 

Verse 18. Following Christ Includes 
suffering persecutions with bim if 
need be. Such 8urterings are nothing 
in comparison with the glorious ' re
ward to be received. 

Verse 19. The creature signifies hu
man beings in general. Every man 
(thoUgh some unconsciously) wants 
something better than he is enjoying 
in his frail, decaying body. Pau1 calls 
the state that Is thus yearned for the 
manifestation of the'sons of God, and 
that is the same as the rede'mption. Of 
our bodly in verse 23. 

Verse 20. VanUy ie from JrIATAIOTES 
which Thayer defines in this place. 
"Frailty, want of vigor." It means the 
human creature was made Bubjeet to 
decay ot the body, and that took place 
when he was driven from the tree of 
life. Not willingly. No, he had to be 
driven out (Genesis 3: 24). H im means 
God, who subjected man to an exist· 
ence that wouJd end in dea th of the 
body. but at the same time gave him 
hope of a deathless body In another 
world. (See verse 23.) 

Verse 21. The promise in this verse 
is tor those only who are faithful 
children Of God. The corruption and 
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Incorruption are explained by 1 Corln
tblans 15: 52-54. 

Verse 22. This is the same as verse 19. 
Verse 23. Not only they means not 

only the hUIll&n famIly in general. 
FirstfruiU of the Spirit mea~s the in
dwelling of the Holy Spirit that is 
the possession of all who come into 
the body of Chr1st. (See the comments 
on Acts 5: 32.) To groa.n means to 
8Jgh or earnestly to long for the re
demption of the bOdy. which means 
the resurrection. 

Verses 24,25. Saved by ho-pe denotes 
that our hope for everlasting life 
prompts Us to persevere in the kind 
of conduct that Is necessary to receive 
everlasting Ute. 

Verse 26. A sate rule is to let one 
passage help us understand another. 
when both are on the same subject, 
and one seems more difficult tban the 
other. A companion passage for our 
prescnt one Is Ephesians 3: 20, which 
the reader should see at once. We 
know that no communicatioD is . given 
to man today on spiritual matters ex
cept what can be read in the Bible. 
Therefore, that which the Spirtt does 
for Christians Is a part of the pJan of 
God and Christ for taking cafe or the 
Christians' prayers. The Spirit (which 
can read our minds) torms our prayers 
as to the wording, so that they are in 
presentable torm to otter betore the 
throne. doing it with uroaning! (sigh
Ing) which cannot be uttered (by us). 

Verse 27. This verse verifies the 
comments on the pr~ediDg one. He 
means the Lord, who not only can read 
the mind ot the saints (Christians), 
but also knows the mind of the Spirit, 
Since he Is the third membef of the 
Godhead, and is subject to the Father 
and the Son. Therefore, when the 
Spirit presents the intercessions of 
the saints to the throne. in groanings 
that man cannot utter, that form of 
the prayer virtually becomes the peti
tion o-f the Christian, addressed to Go-d 
through' Christ who is the official or 
authoritative Advocate. 

Verse 28. This verse does not teach 
"special providence" as BOrne believe. 
It means that if a man loves the Lord, 
he will make "stepping-stones" out of 
his "stumbling-stones." He will so 
work on the conditions of Ute (even 
his sutrerings, verse 18), that they will 
assure him the good reward that God 
has promised to the faithful. The 
called. reters to the men and women 
who have heard and accepted the call 

through the Gospel to serve the Lord. 
The final reward for such service w1ll 
be to receive a body that can never 
die. fashioned. after that of Christ 
(Phlltppians 3: 21); and as an evi
dence that God can do such a marvel
ous work, He decreed to bestow that 
very favor on some of the saints be
fore the general resurrection. which 
is the subject of verses 29, 30. 

Verses 29. 30. Of course the Lord 
will not grant the glorious resurrec
tion to any but faithful saints, hence 
Paul begins his account of this par
ticular ·group with the event of their 
entrance into His service. That was 
when they were caUed by the law in 
force tn their day. Those who accepted 
the call were justified or made free 
from their past sins. It was required. 
also, that these persons be faithful Ull 
death, which would constitute them 
"saints that slept." God never pre
destinates any certaIn person as to his 
character, but He did predetermine 
what kind of conduct would receive 
certain favors. The Lord foresaw some 
who were going to develop such a 
character, and among t4em He pre
destlnated a group to come out of their 
graves to die no more, giving them 
the same form or bodily image that 
the Son received. so that he (the Son) 
could be the firstborn (from the grave 
to die no more) among many brethren. 
To be among them would mean to be 
associated with them in the same 
event. Hence we read (Matthew 27: 
52, 63) about these saints that arose 
arter the resurrection of Jesus. They 
are the glorified. ones or verse 30 here. 
who were given bodies to die no more. 
As such, they would not remain on 
earth. hence when Jesus ascended to 
Heaven he took them with him. This 
is what Paul means in Ephesians .. : 
8 where he says Christ "led captivity 
captive." (Marginal, "led a multitude 
ot captives.") These had been captives 
In the · unseen state. but were now 
made free forever and taken along 
with their Lord in a glorified state. 
When Jesus comes again he wtll bring 
them back with him to witness the 
execution of judgment upon the un
godly (Jude 14. 15). 

Verse 31. If God can thus give 
glorified Ufe to thousands of his" saints 
so long before the general resurrection, 
He certainly can do the same for all 
others who will be faithful until death. 
No wonder the apostle said as to these 
things that since God is for us, fJ.Q 

one can be against VB, 
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Verse 32. Paul reasons that God wlll 
freely give UB all these things, since 
He did not S[lare his Son to make the 
provision on our behalf, who also led 
the way by beIng faithful to God, and 
then going triumphant through the 
unseen world. 

Verse 33. Goa's elect means those 
who are cbosen of God, and such are 
the ones who obey God's law. It also 
means those whom God jus tijieth or 
declares freed from sin. What reason, 
then, would anyone have to charge 
anything to such persons? 

Verse 34. This question is simlar to 
the one tn the preceding verse. Since 
Christ died for these chosen ooes, aod 
took his place by the Father's right 
hand after his resurrection, He will 
intercede for them when enemies con
demn them. 

Verse 35, This question implies a 
similar answer to the foregoing. When 
Christ loves us, these hardships can
not separate us from Him. 

Verse 3G. Killed all the (jay long de
notes that the Lord's disciples were 
threatened with death constantly, as 
if they were fit only-for slaughter. 

Verse 37. More than conquerors is 
defined in the lexicon as, "a surpassing 
victory." A man might win in a physi
cal combat with another athlete, which 
would be a simple victory only. But 
if it was a struggle to repossess a 
treasure that the other contestant had 
taken from him, the success would be 
more than a simple victory. Our com
bat with Satan is to redeem our soul 
which he had caused to be endangered. 

Verses 38, 39. Note that none of 
these things can rob us of the love of 
God. But tbat does not say that we 
ourselves could not forfeit it by be
coming unfaithful to Him. 

ROMANS 9 
Verses 1, 2. See the comments at 

Acts 24: lA. for the meaning of co"," 
science. Witness in the Holy Ghost 
means his conscience had the testi
mony of the Holy Ghost (or Spirit), 
recorded in the scripture. The great 
heaviness refers to his great concern. 

Verse 3. Paul had said so much in 
crltici!}lIl of his Jewish brethren that 
some might think it was prompted by 

• a personal grudge against them. To 
offset sucb an impressIon, he refers 
to evidences of tbe past that showed 
bis personal love for tbem. I could 
wish is all from EUCHO~IAI. The English
man's Greek New Testament translates 

it, "I was wisbing," thus putting it In 
t he past tense as it should be. It Is 
just another expression in Paul's effort 
to show his Jewish kinsmen how de
voted he had been to their interests. 
(See the comments on the preceding 
paragraph, also the passage in Acts 
26: 9, 10.) Accursed means to be sepa
rated from Christ-having nothing to 
do with him except to oppose him as 
shown in the passage cited in Acts. 

Verse 4. This is virtually the same 
as chapter 3: I, 2. 

Verse 5. ' Whose are the fathers 
means the Israelites descended from 
the fathers, Abraham, Isaac and Jacob. 
Christ came from them as regards his 
fleshly ancestry. 

Verse 6, Word ... taken none effect 
is explained at chapter 3: 3, Not aU 
Israel ... Of I srael. There are two 
Tsraels being considered, the fleshly 
and the spiritual. 

Verse 7. Not all of Abraham's de
scendants were, children or in the Une 
coming down to Christ; only those 
who descended tram Abraham through 
Isaac. 

Verse 8. Flesh and promi8e reters 
to Ishmael and Isaac. The regular law 
of fleshly reproduction waS all that 
was necessary to produce Ishmael 
(Genesis 16: 1-3) . But Sarah was 
barren and a miracle was needed to 
produce Isaac, which God pTo-n~ised to 
do for her. 

Verse 9. At this time. God worked 
a miracle to enable Sarah to conceive, 
then let nature go through the usual 
time of expectancy for the forming 01 
the chHd. 

Verse 10. We learned at chapter 3: 
9·18 that God did not choose any par
ticular nation because of its personal 
goodness, for all were corrupt as na
·tions. His chotce, then, was solely be
ca.use He so willed it, as he certainly 
bad the right to do. Paul Is making 
the same _ argument in several verses, 
beginning with our present one. 

Verse 11. As an illustration of God's 
practice of making official selections 
regardless of personal merit, Paul 
cites the case of the twin brothers 
where God made the choice before they 
were 'bom and before they could have 
done anything, good or · evil. 

Verse 12. Elder and younger are 
changed to "greater" and "lesser" In 
the margin. That is proper, for while 
Esau was elder 1n the order of their 
births and thus at greater age, yet God 
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decreed that he and his descendants 
should glve place to Jacob in His 
plans. 

Verse 13. The original word for 
hated is deftned by Thayer in this 
place, "to love less," hence it does not 
mean a teeling against E sau as if He 
detested him. 

Verse 14. SInce no personal injury 
was done to Esau by this choice, there 
was no unrighteousness on the part of 
God In making this official selection. 

Verse 15. The mercy and compassion 
of this verse does not refer to the per
sonal treatment of the individuals, but 
to selecting them tor national or offi
cial purposes. 

Verse 16. The selection is not left 
to the person to do his own choosing, 
since it was not for personal advan
tage, but to God whose will is supreme. 

Verse 17. In some cases the selection 
did result In the personal welfare or 
tate at the one selected, and then God 
selected one wbo was already fitted by 
character tor the place. Pharaoh was 
brought to the throne of Egypt by the 
Lord at the right time to go through 
the humiliating experiences related in 
Exodus, but he was a wicked character 
to begin with (Exodus 1: 8), so the 
experience d1d him no injustice. 

Verse 18. Verses 15 and 17 should 
be considered with this one. 

Verses 19, 20. To criticize God fl}r 
using his diVIne right of choice would 
be like a vessel complaining against 
the one who tormed it. It would be 
similar to the foolish argument about 
deliberately sinning in chapter 6: I, 15. 

Verse 21. A potter is the one to de
cide what kind at vessel is to be 
made out ot a lump or clay. The facts 
that determine it are such as the case 
oC Pharaoh. 

v,erses 22, 23. A potter might delay 
hi~ deciSion about a vessel, when an 
onlooker would tbink it very clear as 
to which vessel deserved to be re
tained and which discarded. Yet he 
would not know the mind of the paller, 
neither would it be his affair. 

Verse 24. The apparent unwise ac
tion of the potter in the preceding 
paragraph refers to the Jews and Gen
tiles. Each of these nations thought 
the other should have been discarded 
as an undesirable vessel. (See the 
comments at chapter 3: 9-12.) 

Verses 25, 26. Osee means Hosea, 
and it is a prediction that the Gentiles 

were to become God's people, even 
though the Jews tbought them un
worthy of It_ 

Verse 27. Esaias Is Isaiah. whose 
prophecy was concerning the Jews 
also. But this prediction was not so 
complimentary tor this nation, al
though jt was the vessel at first se
lected by the Potter. Notwithstanding 
its number was as the sand of the 
sea, a remnant only was to be salvaged 
because ot unbelief or the majority. 

Verse 28. The first application of 
this verse as well as the preceding 
one, is that only a remnant of the 
Jewish nation was to' return from the 
Babylonian captivity. The context of 
the passage clted in IsaIah 10: 22, 23 
shows clearly that such is the mean
ing. Then later the nation was re
duced sUll more by the wars with the 
Romans. 

Verse 29. Lord Of Sabaoth means 
Lord or hosts. Left us a seed applies 
to the re111.nant ot verse 27, and to the 
"elect" for whose sake the days of 
the siege of Jerusalem were to be 
shortened according to Matthew 24: 
22. The reterence to Sad om a and Go
morrha is to show bow complete the 
destruction of Israel would bave been 
had it not heen for tbe mercy of God. 

Verse 30, 31. Followed fl·o t after 
righteousness. The Gentiles were not 
under the law or Moses and did not 
profess to follow the life of righteous
ness. The GenUles were not under the 
law of Moses and did not profess to 
follow the life of righteousness that 
it prescribed. Yet when the righteous
ness set forth by faUh (the Gospel) 
was offered to them, they were more 
ready to accept it than was Israel. 
(Chapter 8: 4 and Acts 13: 42, 46.) 

Verse 32. Paul explains that the 
fallure of the Jews came because they 
did not seek to attain to righteous
ness by faith (the Gospel). Instead, 
while professing to accept the preach
ing of the apostles, they insisted on 
clinging to the merits of the works of 
the law. The apostie gives an addi
tional explanation of their failure 
which is in the fact tbat they stumbled 
at that stumbling-stQne. 

Verse 33. The stumbling of the peo
ple of Israel had been predicted, and 
Paul cites it which is In Isaiah 8: 14; 
28: 16. It is also in Psalms 118: 22 
and 1 Peter 2: 6-8. The J ews' preju
dice against Christ caused them to 
reject His system at righteousness. 
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ROMANS 10 
Verse 1. Paul's personal interest tn 

his Jewish kinsmen Is sUll one ot his 
main concerns. (See the comments at 
chapter 9: 3.) His wish that they 
miaht be saved proves they were in 
an unsaved state at that Ume. 

Verse 2. The apostle freely gave 
them credit for what was commend· 
able, but also disapproved of all that 
was wrong about them. A prominent 
phrase in Thayer's definition of the 
original word fOr zeal Is. "ardor in 
embracing.·o Israel was not sluggish 
in reUgloua activities on behalf ot 
God, Knowledge Is from EPIGNOSIS, and 
Thayer defines It at this place, "Pre
cise and correct knowledge," The Jews 
displayed a heated interest in their 
form ot righteousness, without bother
ing to Jearn it It was the correct one. 

Verse 3. Goa', righteousness is that 
performed "through the faith of 
Christ," and Own righteousness is that 
"which is of tbe law" (Philippians 3: 
9). Their lack of knowledge men
tioned In the preceding verse, is here 
specified to consist or their being 
ignorant 01 God's righteousness. 

Verse 4. Righteousness is from DI
KAIOSUNE, and the part of Thayer's 
definition that Is needed here is, "The 
state acceptable to God which becomes 
a sinner's possession." This definition 
shows the word to have a religious 
sense, meaning the kind of life neces
sary to salvation. Christ put an end 
to the law for that purpose, but He did 
not intend to interfere with the ob
servance of its institutions as national 
customs. That is why Paul, though a 
Christian, did the things recorded in 
Acts 16: 3; 18: 21. See also the com
ments at Acts 21: 20-26. But none ex
cePt Jews have the right to any of 
these things, even as customs (Gala
tians 2: 21; 5: 1-4). 

Verse 6. All who served God accept
ably, from Abel onward, were required 
to do their performances with faith. 
But the New Testament system is the 
only one that Is designated as one of 
taith. In contrast with this, the Mo
saic system was one of works, the pre
dominating ldea being that the "doing" 
of the works was what was acceptable 
to God. 

Verse 6. Righteousness which is Of 
faith stm means the Gospel system. 
Paul quotes tram ;Deuteronomy '30: 
11-13, but adds some words to make it 
apply to the Jaw ot Christ, whose ac
tive principle 18 fat th; "take God at 

his word," .without demanding why 
or how the divine truths and facts 
were accomplished. On this basis, one 
should not be concerned about "who" 
or "how" it was that Christ came down 
rrom above. 

Verse 7. And by the same rule as 
the preceding verse, we need not be 
concerned about the "hows" of the 
death, burial and resurrection of 
Christ. Deep Is from ABUSSOS, and 
Thayer'S definition of it is, "Bottom
less, unbounded, the abyss." He then 
explains it to mean, "the common 
receptacle of the dead." 

Verse 8. Our concern is not so far 
away as the foregoing inquiries would 
indicate, for all necessary information 
is nigh at hand In the divine Word. 

Verse 9. The Simple beli~f that the 
resurrection took place, and the con
fession on our part of such a belief, is 
sufficient to bring salvation within 
reach as tar as what we must belleve 
is concerned. 

Verse 10. The hearlla. the mind and 
it must accept the dIvine testimony 
that Christ arose trom the dead, then 
the bellever must make a confession 
of this beUet. Paul does not say that 
this beltet and confession alone will 
bring one tnto a saved state. But they 
are a part ot the terms that pertain 
to the "righteousness" discussed abOve, 
which leads one un·to or in the direc
tion of salvation. Other items will 
logically follow Jt this bellet is "trom 
the heart·· (chapter 6: 17). 

Verse 11. Not be ashamed means 
"not be disapPOinted." The emphasis 
should be on the word whosoever. in 
view ot the self-importance felt by 
the JewB. 

Verse 12. This verse shows why 
"whosoever" in the preceding one is 
emphasized. The Jews thought they 
occupied a place of superiority in the 
Lord's sight. 

Verse 13. See Acts 22: 16 tor the 
pracUcal meantng of "calling on the 
name of !be Lord." It denotes more 
than merely pronouncing the holy 
name. 

Verse 14. It beHeving In the Lord 
is necessary to calling on him, it ex
plains the comments in the preceding 
verse. Even unbelievers can say "Lord, 
Lord," but to no avail. Faith is not 
an emotIon miraculously produced, but 
is the Errect of something heard. Also. 
before the New Testament was written, 
someone had to preach the word so 
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that the sinner could hear it. (See 1 
Corinthians 1: 21 and Titus 1: 3.) 

Verse 15. Ea:cept thev be sent also 
pertains especially to the Ume betore 
the New Testament was written. The 
original tor the last Italicized word is 
A.POBTKLLO, and Thayer's first defini. 
UOD Is, "To order one to go to a place 
appointed." That is why Christ "or. 
dered" his apostles to "go't as recorded 
tn Matthew 28: 19, 20, but told them 
to tarry in Jerusalem until they were 
"endued with power from on high" 
(Luke 24: (9). That was because they 
would not know what to preach with. 
out this ,"power," since the New Testa
ment had not been written. This great 
work ot the apostles was predicted in 
Isaiah 52: 7. Beautiful are the foot 
means their tootsteps are beautitul be. 
cause they brlng the promise of peace 
and other good things. 

Verse 16. This Is similar ill thought 
to chapter 3: 3. 

Verse 17. This verse clearly shows 
that taith does not come to a sinner 
as a direct gift from God. It can be 
produced only by hearing the word of 
God. That accounts for the items set 
torth in verse 14, 15. 

Verse 18. The pronoun their reters 
to the preachers ot verses 14, IS, who 
were the inspired apostles. Paul at
firms that their word had at that time 
gone unto the ends of the WOrld. This 
same tact is declared 1n Colossians 
1: 23. Therefore, when a man applies 
the "Great Commission" to preachers 
of today he Is perverting the scripture. 

Verse 19. Did not Israel know that 
the Gospel was to be preached through
out the world, to both Gentile and 
Jew? They _did not, but they should 
have known had they "considered" 
(Isaiah 1: 3), tor their own lawgiver 
Moses prophesied it in Deuteronomy 
3,2: 21. Had the Jews "considered" it, 
they WOuld have reaUzed that 1Z,Q people 
and 100Ush nation meant tbe Gentiles. 

Verse 20. Very bold means his Ian. 
guage Is very strong, sounding almost 
like a disagreement, such as a man 
finding something that he was not 
looking for. This, ot course, has the 
same meaning as chapter 9: 30. 

Verse 21. Here Is a contrast to the 
foregoing. The Gentiles were not seek. 
Ing God through any system or re
ligion, yet they were offered one which 
they gladly accepted. Israel was con
stantly exhorted to hear and obey, yet 
they stubbornly disobeyed and were a 
gat",aying (calilng In Questfon) people. 

ROMANS 1I 
Verse 1. The last verses In the pre

ceding chapter indicates a dismal pros
pect tor God's ancient people. Realiz
ing such a possible conclUSion being 
formed by his readers, PaUl clarifies 
the subject in this chapter. The Jews 
were stubborn, and as a nation had 
aHenated themselves trom God; there 
were some exceptions such as the 
apostle Paul. 

Verses 2, 3. While the nation had 
departed from God, he had not cast it 
ott nor regarded its departure as final. 
Which he foreknew refers to the prom
ise to Abraham -to make at him "a 
great nation" (Genesis 12: 2). The 
apostle then cites a former time when 
Elias (Elfjah) thought the whole na. 
Uon was gone (1 Kings 19: 10) . 

Verse 4. God told the prophet that 
seven thousand men were still faithful 
to Him, although the maj(:lrlty had 
gone Into Idolatry. 

Verse 6. The Jewish nation was 
chosen ae the people to bring the Sav. 
tour into the world, and that Is what 
Paul means by the election of graf-'e. 
There has always been a eumCient 
portion of the nation (th~ugh small in 
number), to carry out . the divine plan 
tor the salvation of the world. The 
individuals ot this "remnant.. were 
good enough that God preserved them 
for tbe predestined purposes. 

Verse 6. The leading thought In this 
verse is that grace and work8 cannot 
both be given the credit for the salva~ 
tion ot this "election" or "remnant." 
If the merits ot the works at the law 
are to be given the credit, then grace 
(the Gospel) is excluded trom con
sIderation, and vice versa. 

Verse 7. Paul concludes that Israel 
(as a whole) had not obtained what 
he sought tor, namely, justification (be
cause he thought to obtain It through 
the works of the law). But the ~l~ction. 
(verse 5) had obtained it through the 
faith at the Gospel. Rest were bUnded. 
Israel as a whole was hardened by the 
national prejudice against Christ. 

Verse 8. (}Qd, hath given tll.em. He 
abandoned them to their unbelief for 
the time but expects them finally to 
change and recognize Christ (verse 26). 

Verses 9, 10. The original for ta~~ 
is defined by Thayer at this place, a 
banquet, feast:' The passage Is a pre
diction that even the feasts of the 
Jews would be used by their foes to 
81Ulre or entrap them to their detrl-

, :. 
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ment. The fest of the paragraph is a 
further prediction of the tate to come 
to the Jews for thefr stubborn un
beUef. Bow down their back predicts 
the subject condition of Israel at the 
heathen's hands. 

Verse 11. There Ie a vast difference 
between causing an event to happen 
for a certain purpose, and using the 
event tor that purpose if it does hap
pen. A man might not place bis foot 
In the path at another tn order to 
cause him to stumble and fall, yet he 
might have bis foot where he had a 
perfect right to have It. and then an
other man, not "looking where he was. 
going," might stumble and fall. God 
dId not place his Son in the path of 
the Jews tor the purpose of making 
them stumble and fall, yet He did put 
his Son in the world where He had 
every right to have htm. then the Jews 
stumbled over him and tell through 
their blind unbelief. God then used 
the situation as an advantage for the 
Gentiles. Provoke them to jealousy 
means that the favored state of the 
Gentiles would cause the Jews to re
alize what they had lost, and finally 
come back to their former favor with 
God by recognizing his Son. (See 
verse 26.) 

Verse 12. If such beneHt came to 
mankind through the fall of the Jews, 
certainly more wi1l come when they 
as a nation (the meaning of their 
fulness) come back. 

Verse 13. Magnify means "to honor" 
according to Thayer. Since Paul was 
especially the apostle of the Gentiles 
(chapter 15: 16; Galatians 2: 9). he 
honored that office (work) by showing 
to them their favored standing with 
God. 

Verse 14. Emulation means a stimu
lation Into action by the good example 
of another. It is virtually the same in 
thought as that expressed at verse 11. 

Verse 15. This is the same in thought 
as verse 12. 

Verse 16. A great part of this chap
ter Is for the information of the Gen
tile Christians who were disposed to 
make too much of their acceptance 
with God, over the Jews who had been 
the "chosen people" for so long. Paul 
wants them to know that the present 
alienated state of the nation of Israel 
was not to be permanent. but that 
when it gave up its stubborn unbelief 
and acknowledged Christ to be the 
promised Messiah. the nation would 
be as holy (acceptable) to God as it 

always was. The subject Is illustrated 
by a reference to the practice under 
the Mosaic system. (See Leviticus 23: 
10; Numbers 15: 19, 20.) ' In the appli
cation it means that if the Jewish 
Christians who were first converted to 
Christ (Acts 13: 46) were holy (ac
ceptable), then the whole nation would 
be when it also turned away from its 
unbelief (verse 26). 

Verses 17. 18. The olive tree Js used 
as an JlIustration of the SUbject The 
branches being broken oU is the same 
as the "stumbling and fall" of verses 
11,12. (See comments on those verses.) 
The Gentnes are compared to a wild 
oUve tree. 

Verses 19, 20. This is the same argu· 
ment as in most of the preceding 
verses. The Gentiles were warned not 
to teel boastful of tbeir favorable 
standing with God. 

Verse 21. If God cast orr the Jews 
because of their unbelief, He surely 
will not continue his favor to the Gen
tiles if they become unfaithful. 

Verses 22. 23. The gOOdness and 
severity of God are applied to those 
only who deserve jl, depending on 
whether men are believers or unbe
lievers. And this Is true regardiess 
of whether they are Jews or Gentiles. 
(See Acts 10: 34, 35.) 

Verse 24. GraDed. contrary to nature. 
In the grafting process when a graft 
from one tree is put into the limb of 
another, the fruit wUl be like the 
graft and not that of the tree into 
which it is inserted. Paul uses the 
tllustration contrary to nature and 
r epresents the Gentiles (the wild 
olive) as being grafted into the tame 
olive (the Jewish stock). Yet, instead 
of being required to bear Its own nat
ural truit (wild olive>. God counter
acts the rule of nature to enable this 
wild graft to bear tame fruit. That 
being the case. these GentUe Chris
tians should realize that God would 
graft the natural branches (the Jews) 
back tnto their own stock. The point 
is the same as was made before. 
namely, the Gentiles should not be too 
boastful of their slandlng. 

Verse 25. Blindness (or unbelief) 
in part proves that the condition of 
unbelief with Israel was not total, and 
the latter part of the verse shows that 
even.. that state of partial unbelief was 
not to be permanent. FUlneS8 01 the 
GentHes means until they have had a 
lull time with the GospeJ all to them
selves while the Jews are out. Just 
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when that tact will be accomplished 
the apostle does not say. 

Verse 26. AU Israel shall be saved. 
This cannot mean that every indi· 
vidual Jew w1lJ be saved, for that is 
not true of 'the Gentiles, and it was 
never t rue ot any nation as such. It 
means that the Jews as a nation will 
give up its stand against Christ and 
acknowledge him to be the Messiah 
of the Scriptures. That will open the 
way for individual Jews to have un
godliness turned. away from them, by 
themselves "turning trom transgres-
stan" nsaiail 59: 20). This is the only 
unfulfilled prophecy between now and 
the second coming of Christ. 

Verse 27. When the J ews turn unto 
Christ and from their transgressions, 
God wtll tultm bis covenant unto 
them, namely. to take away their sins. 

Verse 28. The nation as a whole 
had rejected the Gospel, and God re
garded it 8S a group of enemies. then 
turned the s ituation In favor of the 
Gentiles (for your Bakes) .. this is ac~ 
cording to verse 11. Touching the 
election (verse 5). For the sake of the 
tathers, Abraham. I saac and Jacob, 
God still loves the nation in spite at 
its temporary state at unbeliet. and is 
ready to receive it again when it gives 
up its unbeliet. 

Verse 29. G1lts means the favors of 
God, and the oollino 1s the invitation 
of the Lord tor all men, Jew and Gen~ 
tile alike, to accept those favors on 
His terms. W i thout repentance de· 
notes that God does not regret making 
those otters, and He wil1 tulfill them 
whenever men comply with the terms. 

Verses 30. 31. This Is virtually the 
same as verses 11. 12. Not believed 
that. Note especially the comments on 
"stumbled that" in the verses cited. 

Verse 32. Concluded them all in 
unbeliel does not say God caused them 
to become unbelievers. The truths and 
tacts disclosed to God that all nations 
were unbelievers, and for that reason 
He put them all in that class. which 
would make them all the subjects of 
divine mercy. 

Verse 33. No wonder the apostle ex
claims on the depth 01 the riches of 
God. in providIng a way tor the exer~ 
cise of His mercy. Unsearchable means 
the judgmen ts of God are beyond the 
full comprehension of man. 

Verses 34. 35. Not knowing the in
finite mind of the Lord, it would be 
foolish for man to think of advising 

Him. Nor can man gtve any favors to 
God that would obligate Him to recom
pence them back to man. 

Verse 36. Tbe thought of tbis verse 
Is that the Lord is infinite In wisdom 
and every other greatness, and man is 
entirely dependent upon Him. 

ROMANS 12 
Verse 1. BeseeCh or earnestly ex

hort, by the mercies 01 God, In view 
of the mercy shown in chapter 11: 32. 
Present meaDS to otTer willingly some
thing to another, not to have it taken 
from us by force. Living sacrifice in 
contrast with the dead creatures that 
were offered on the brazen aItar. Holy, 
acceptable to GOd. The Jews could 
offer only such animals as were not 
defective. Christians must have their 
bodies "washed with pure water" (He
brews 10: 22). and also have the car
nal thoughts and practices "mortified" 
(put to death, ColOSSians 3: 5). R ea,.. 
sonable Is explained by Thayer to 
mean, "the worshIp which is rendered 
by the reason or sou)." It Is a contrast 
to the Hteral or fleshly sacrifices of
fered under the MosaIc system. 

Verse 2. Be not conformed or be not 
like the things of this world. Be 
t~anslormed means to be changed to a 
dIfferent form of l1ving. R enewing 01 
your mind denotes a "complete change 
for the better" in the desires and mo. 
tives of the mind. Prove or demon~ 
strate by Hving it out that the will 01 
God is a good and aceeptable way of 
living. 

Verse 3. The grace given unto Paul 
was the favor at inspiration. That 
authorized him to make the following 
statements. To think more highly 
means esteeming oneself overmuch' 
being "vain and arrogant." Think 
SOberly or moderately concerning one's 
talents or natUral gitts. We Imow 
the apostle means such gifts for chap. 
ter 1: 11 shows this church did not 
then possess any miraculous or sPiri
tual gifts. Measure 01 faith means 
that God·given natural capacity to ab
sorb the instruction In the word of 
God (the source of ta Ith, chapter 10: 
17), thus becomIng able to tryout in 
practice the particular talent or tal. 
ents that one has. 

Verses 4. 6. The hUman body Is used 
as an illustration of the body of Christ, 
because the members of the fleshly 
body eacb have a separate office or use. 
The various members of the body of 
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Christ have individual parts to per· 
form in the spirttual l11'e. 

Verse 6. Gifts Is from the same 
Greek word as "gift" tn 1 Corinthians 
7: 7, where the context shows it means 
a gift of nature and not a miraculous 
one. ..According to the grace is ex
plained at verse 3. According to Thay
er's lexicon. to prophesy means, "To 
break forth under sudden impulse tn 
lofty discourse or In praise at the di
vine counsels." In 1 Corinthians U; 
3. 4. Paul shows that one form of pro
phesying Is to speak "to edification, 
and exhortation, and comfort." Pro
phesying, then, does not necessarily 
mean to speak with a spiritual gift. 

Verse 7. Ministry means that ser
vice to others tbat their condition re
quires. It a man bas the ability to 
teacb, let him attend to that as his 
personal 'Work. 

Verse 8. To e$hort means to insist 
on the performance of known duties. 
Giveth is from M ETADlOO)U, and Thay
er's first definition i8, "To share a 
thing with anyone." Simplicity is 
from HAPLOTES, and it has been ren
dered in the King James Version by, 
bountifulness, lIberality. singleness. He 
that roZeth applles to the elders since 
they are the only rulers in the church. 
They are to be dtUgent and "watch" 
the conduct of the members to see 
that it Is not such as to endanger 
their souls. (See Hebrews 13: .17.) 
When administering to the distress of 
atlother let it be d one cheerfully, and 
not in the spirit of one who does it 
merely because It 15 a duty he bas to 
perform. 

Verse 9. Dissimulation means hy
pocrisy; do not merely pretend to Jove 
another. Abhor is from APOSTUGEO 
which Strong deftnes, "to detest ut
terly," and cleave Is from KALLAO, 
which the same author defines, "to 
glue, I.e., to stick." The thought is 
that Christians should not be half
hearted in their opposition to evil or 
support of the good. 

Verse 10. KindlY at!ectioned is de
fined in the lexicon, "loving affection, 
prone to love, lovIng tenderly." Broth
erly love is from PHlLADELPlIIA, and 
Thayer's definition fs. "in the New 
Testament the love which Christians 
cherish for each other as 'brethren.''' 
Honor means respect or esteem, and 
preferring is defined, "To go before 
and show the way." The thought is to 
be a leader and set an example in 
showing respect for others. 

Verse 11. Business Is from BPOUDJ!:, 
which Thayer defines, "Haste, with 
haste; earnestness, dtligence," and the 
original for sWthful Is defined, "slug· 
glsh, slothful, backward." The thought 
is that Christians should not be indif
ferent about the activtties of the ser
vice for Christ. The remaInder of the 
verse means virtually the same thing. 

Verse 12. Rejoicing in hope. A Chris
tian does not bave to. be in possession 
of the crown of Ufe to rejoice, but he 
cao rejoice over the hope or receiving 
it; that will cause him to be patient 
in tribuation, and continue to be a 
prayerful diSCiple. 

Verse 13. Necessity Is trom a word 
that means a state of destitution that 
the Christian is here told to relieve. 
Thayer defines the original for given, 
.. to seek atter eagerly," and tbat for 
hospitality. "love to strangers" (He
brews 13: 2), 

Verse 14, Bless is from EULOGEO and 
means "to invoke [wish for] bless
ings," while curse means to wish that 
some ill fortune will come upon our 
persecutors. 

Verse 15. This verse meana to share 
tn the feelings of others over their 
condition, wbether it be favorable of 
otherwise. This is taught also in 1 
Corinthians 12: 26. 

Verse 16, Be ot the 80»1.8 mind. Be 
interested in the same things that con
cern our brother. (See preceding 
verse.) Men is not in the original; the 
sentence denotes an Interest in com
mon or lowly things rather than crav
ing that which is lotty. Own conceits 
Is from the original terms that mean 
"yourselves," The sentence means not 
to be conceited over one's individu1l1 
wisdom, being like Job's friends to 
whom he said in irony. "Wisdom shall 
die with you" (Job 12: 2). 

Verse 17. The first senteJlce means 
not to retaliate or do an enemy a 
wrong because he has done to us that 
way. Provide th.ings ha-nest. Live so 
that no one can reproach you. 

Verse 18. James 3: 17 teaches that 
divine wisdom requires peace that is 
in harmony with the truth "from 
above.'· Our present verse requires 
peace on the same terms. 

Verse 19. An evildoer deserves to 
be treated with revenge, but Chris
tians are not the ones to inflict it. The 
Lord says vengeance is mine, there
foro the passage means to give place 
unto [divine] wrath. 
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Verse 20. The first part of tbis verse 
Is the same in thought as that in verse 
14.- Coals 0., fiTe 1s figurative. meaning 
that an act ot ktndneBS will bring a 
tortured conscience upon an enemy 
that wlll be like fire on top at his head. 

Verse 21. In the conflict between 
evil and go()d" let the disciple of Christ 
so conduct hImself that he will be the 
conqueror and win the battle for the 
good. This 18 virtually the same 
thought as that in tbe preceding verse. 

ROMANS 13 
Verses I, 2. H igher is from RUFER

ECHO, which Thayer defines at this 
place, "to be above. be superior in 
rank, authority, power." Power is from 
EXOUBlA which the same author defines 
at this place, "one who possesses au
thOrity; a ruler, hUman magistrate." 
Be subject is from H UPOTAS80. and both 
Thayer and Strong define it In this 
passage, .. to obey," Tbe sentence, then, 
means that every person must obey the 
rulers of human governments. The 
same command Is given in direct 
terms In TitUB 3: 1 and 1 Peter 2: 13, 
H . OTltatned Is from TASSO, which 
Thayer defines here, "to place in a 
certain order, to arrange, to assign a 
place, to appoint," and Paul says this 
is done of Ood. The Mosaic Bystem 
was both rel1g1ous and civil, or secular 
as a government. But when the New 
Testament age came in, the Lord 
dropped the civil use and ordered man 
to forin his own government, with the 
understanding, of eourse. that he was 
not to pass any Jaws that would vio
late the religious principles of Hfs law. 
That 1s why it Is the same as reSisting 
the ordinance of God for a man to dis
obey the laws at the land. 

Verse 3. In most of the verses Paul 
is considerIng the penal parts of the 
law. To be afraid of these rulers 
means to respect their laws against 
wrongdoing. Have praise Of the same. 
If a man does right he will be re
garded as a good citizen. 

Verse 4. Min'tater of God, is explained 
in the first paragraph. Beareth not the 
sword in vain. There Is only one use 
for a sword and that Is to take life; 
in the hands ot an oftlcer it would 
mean capital punishment. Here we 
have the teaching that when an officer 
executes capital punishment, he Is act
ing as a "minister of GOd." 

Verse 6. A Christian wtU obey the 
laws with a twotold motive. He wishes 

to avoid punishment, and be also de
sires to have a good conscience. 

Verse 6. This tribute means tax on 
property. The rulers protect our prop
erty, which makes it necessary to sup
port them · while they are attending 
upon this 'Very tM:ng. 

Verse 7. Custom Is defined by Thayer, 
"to11. custom," and explains it to mean, 
"an Indirect tax on goods." The two 
words, tribute and custom. means "all 
taxes, personal and rea1." We should 
fear the penal oftlc&r (verse 3) and re
spect or honor the fulers. 

Verse 8. A part ot Thayer's explana
tion of owe Is, "that which is due." It 
does not forbid honorable debts such 
as accounts, for Paul and Philemon 
conducted such transactions (Phile
mon 18), but a man should regard his 
debts and deal honestly. The debt of 
love can never be "paid In fun," hence 
one may always owe that without 
critiCism. 

Verse 9. The Jews regretted giving 
up the law that contained wha.t they 
thought were Buch important princi· 
pIes. Paul Js showing that those prin
ciples are not 10et by receiving the 
Gospel. It requires Christians to· love 
their neighbors as themselves. and it 
they do, they will necessarily do all 
the things that are named in this verse. 

Verse 10. Love (one of the require
ments of the ~spel) fulfills the law 
by prompting one to do these neigh
borly acts specified by the law. 

Verse 11. Wake out Of sleep denotes 
arousing tram indUference and becom
ing more active In the service ot the 
Lord. Salvation nearer. It we are 
faithful until death or until Jesus 
comes - Whichever occurs first - our 
salvation will be assured. Of necessity. 
then, the passing of the days brings us 
nearer to that reward. 

Verse 12. The ni(fht is a figurative 
term for the period of waiting, and 
the day (of our salvation, verse 11) is 
at haOO or nearer as stated in the pre
ceding verse. Moralizing on these 
truths, the apostle exhorts UB to cast 
oft the works of darkness and put on 
the armor ("implements") of light. 
which means divine truth. 

Verse 13. Hone8tly means "decently," 
and the day here means the condition 
or spiritual light. Chambering is from 
KOITE which Thayer defines "cohabita
tion," then explatns it to mean. 
"whether lawful or unlawful." Wan,. 
tonness Is from ASELGEU and Thayer's 
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definition is more specific than on the' 
preceding word: "Unbridled lust, ex
cess, licentiousness," etc. He then ex
plains it at our passage to mean, 
"filthy words. indecent bodily move
ments. unchaste handling of males and 
temales," Such a Ute as the foregoing 
describes wtll not prepare one for sal
vation when the "day arrives. 

Verse 14. Galatians 3: 27 tells us 
how we can "put on Christ." Make no 
provision means not to look forward 
to the lusts or the flesh, in order to 
have the opportunity fOr gratification. 

ROMANS 14 
Verse 1. This chapter deals with two 

subjects on which the Lord has made 
no legislation as to their being right 
or wrong, Him that is weak in the 
faith does Dot pertain to matters that 
are necessary to salvation, for on that 
subject all Christians are commanded 
to be "strong in the Lord" (Ephesians 
6: 10). But it means one who is weak 
as to whether he should participate in 
the things others were doing. Receive 
ye denotes tbat we should accept him 
as a brother in Christ, but not with 
the idea of jUdging or condemning him 
on these un legislated things on which 
he has some doubts. 

Verse 2. Who is weak explains the 
weak person In verse 1. He is weak in 
that he thInks he should not eat any 
kind of food but herbs. 

Verse 3. Him that eatetl/, is the one 
who wtU eat all things in the preced
ceding verse. To despise means to be
little or look down upon one, and Paul 
forbids the one man thus to treat a 
brother who restricts bimself to vege
tables. Likewise, this latter man has 
no right to condemn the one who eats 
all thin(}s, for Goa hath received him 
or recognized him as an acceptable 
servant. 

Verse 4. The relation of master and 
slave, a common one in the Roman 
Empire, is used lOr the purpose of 
illUstration. It a slave deserves cor
rection, his own master is the one to 
administer it. Likewise the servant of 
God has to answer to Him only in re
gard to these unlegislated matters. In 
the present caSe He will hold up for 
his servant because he has not dis
obeyed any divine law. 

Verse 5. Having dealt with one sub
ject pertaining to the individual con
science, on which the Lord has not 
legislated. Paul introduces another 
Which is the observance of days. 

Thayer defines the original word for 
esteemeth, "to prefer." One man has 
some preference for a certain day 
while another has not. The Lord does 
not care which view a man takes, just 
so he Is fully persuaded in his own 
mind. and does not try to force his 
views on another, 

Verse 6. ReDardelh. is from PHRONEO 
which Thayer defines, "to direct one's 
mind to a thing," and he explains it 
at this place to mean, "to regard a day, 
observe it as sacred. II Robinson's defi
nition of the word Is, "to regard, to 
keep." Both the lexicon definitions and 
the language of Paul show he is 
writing of men who prefer to "keep" 
some certain day in a religious way 
since he regards such a day as sacred. 
But that Is his IndIvidual privilege, 
even as it is the privilege of another 
not to keep any day as sacred. The 
same privilege applies to eating or not 
eating certain foods. 

Verses 7. 8. 1 have combined these 
verses to prevent a wrong conclusion. 
We are not under obligation to any 
man with regard to tbis liberty de
scribed in verse 6. but we are subject 
to the Lord, who forbids us to press 
our views on another In this matter. 

Verses 9, 10. Even it there should 
be anything objectionable to Christ in 
the exercise of this Uberty. it is be· 
tween the individual and Him, and he 
will answer at the judgment. 

Verse 11. Every tongue will con
fess. but those who wait till the judg
ment to do so will bestow glory on the 
Father only but wl1l receive no re
ward (Phlllpplans 2: 10, 11). 

Verse 12. The word himself is the 
one to be empha.sized in this verse. 

Verse 13. The word ju.dge . is from 
KRINO which has several meanings, and 
two at them are "condemn" and "con
clude." The verse means for one 
brother not to condemn another reo 
garding these unlegislated matters. 
Rather he should concluae not to put 
a stumbling-block in bis way by try
ing to force bim to eat what he be
lieves it 1s wrong to eat. 

Verse 14. I know denotes that Paul 
is speaking by inspiration. No kind of 
food is unClean tn fact (1 Timothy 4: 
4), but it is unclean to the maD who 
believes it is. 

Verse 15. This is the first time in 
this chapter that the word meat is 
used. Had the word "herbs" not been 
used in contrast to it In verse 2, we 
would have no reason for saying It 
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meana the llesh of animals, for the 
lexjcon only defines it, "that which is 
eaten, food." Hence the principle Paul 
is discussing is tbat God does not care 
what kind of tood one eats, as long as 
be has nO conscientious objections to 
it. It a brother has such objections, 
another should not induce him to eat 
it, defiling his conscience. 

Verse 16. Your good means the right 
for the "strong" to eat meat. If he 
tries to force that privilege on the 
weak brother, he will speak evil of 
this strong brother. 

Verse 17. If salvation depended on 
eating or not eating certain foods, 
then it would be necessary to insist on 
one or the other. Since it does not, we 
should not disturb anyone on it, but 
give our attention to righteousness 
and peace. 

Verses 18, 19. By observing this rule 
of respect for a weak brother's con
scscience, we not only serve God ac
ceptably, but a11 good men wil1 approve 
o! It. 

Verse 20. For the sake at meat, do . 
not destroy the work ot the Lord. AU 
things are pure, etc., is explained by 
the comments On verse 14. 

Verse 21. This verse is a generaliza
tion at the arguments of the chapter. 
We should not press our "rights" on a 
brother who is weak concerning these 
practices. 

Verse 22. Faith bere is upon the 
testimony of the conscience that it is 
right to eat all tMngs; be should exer
cise that to himself. It is wrong to 
press it upon a. weak brother, and if 
he does so the Lord will condemn him, 
tor imposing upon another that thing 
that is allowed for a strong brother. 

Verse 23. Whatsoever is not of faith 
i. sin. This is the same faith that is 
described In verse 22, namely, that 
which Is produced by the testimony of 
one's conscience. Since the Lord has 
not legislated for or against the ob
servance of days or the eating of 
toods, a man's conscience must be his 
sale guide and basis ot his faith. 

ROMANS 15 
Verse 1. This Is virtually the same 

as chapter 14: 21. 
Verse 2. Please his neighbor is to 

be accompl1shed by respecting his 
views on the matters discussed in the 
preceding chapter. This will have the 
effect of edifying him, or building him 
up In his service to the Lord. Such a 

reault would be the opposite to tbat 
set forth by the comments at verse 16 
ot that chapter. 

Verse 3. None ot the things Christ 
did for man brought Him any selfish 
pleasure. The quotation is from Psalms 
69: 9. Many of the passages of David 
are worded as if they pertained to his 
own experiences. To Borne extent they 
do so apply, but the main thought is 
that they are prophecies to be fulfilled 
in his 1l1ustriouB descendant, Jesus 
the Christ. Thee and me in our verse 
means God and Christ. The reproaches 
that were aimed at the Father were 
like arrows that missed their mark 
and struck the Son. 

Verse 4. Paul had just quoted from 
the Psalms, therefore we know his 
word aforetime means the things writ
ten in the Old Testament. Learning is 
trom OTrlASKALtA, and Thayer defines 
it, "teaching, Instruction." They were 
not written. then, as our law, for this 
whole book is in opposition to that. 
But by learning ot God's dealing with 
his servants tn old time. and observing 
how they came through their trials by 
the help of God, the disciples of Christ 
may be encouraged to press on in their 
own duties, even though unpleasant 
sometimes, in the hope at a life of joy 
and freedom trom trial in the world 
to come. If God caused these Old Tes· 
tament things to be recorded for our 
learning, it Is our duty to study and 
learn them. 

Verse 5. Likeminded. Is similar to 
the thought in chapter 12: 16. The 
brethren should be untted in their care 
for each other. and to have that unity 
accord.ing to Christ Jes1ts. Such a mu· 
tual consideration tor each other will 
cause them to suppress their personal 
preference and gtve thetr attention to 
the instructions of the Lord. 

Verse 6. Being uni ted in mind COD
cerning the things ot God and Christ, 
they will also be united In speech 
fane mouth} in their praise ot the 
Lord. . 

Verse 7. This is the same as verse 5. 
Verse 8. The circumcision is a term 

meaning the Mosaic system, J esus was 
a Jew and his entire Ufe on earth was 
under that di spensation. To confirm 
the promises. God promised Abraham 
that the person who was to bless all 
the fam1l1es of the earth should be of 
his seed (Genesis 22: 18). Had Jesus 
come through the Gentlle nation. it 
would not have fulfilled the promise 
to Abraham. 
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Verses 9·11. The Jewish birth ot 
Jesus fulfilled the promise as to His 
being ot Abraham's seed, and also the 
offering of the Gospel to the GentHes 
fulfilled that part of the promise that 
"all nations" would be blessed through 
tbls seed. 

Verse 12. ThIs verse pertains to the 
same promise made to Abraham, but 
extends it on down to one of his great 
descendants; tor "David (the son of 
Jesse) was a Hneal descendant of 
Abraham to whom the promise was 
first made. The quotation showing this 
promise Is In Esaias (Isaiah) 11: 10. 

Verse 13. No apostle had been in 
Rome when this epistle was written. 
and hence no spiritual gifts were pos
sessed by that church. The power of 
the Holy Ghost (or Spirit) was exerted 
through the word of God which is the 
"sword of the Spirit" (Ephesians 6: 
17). By ~elievlng tbls word, the bretb· 
ren could be fiUed with iay and peace, 
all ot which would give them their 
hope, 

Verse 14. Paul had much confidence 
In the bretl}rcn at Rome, and wrote 
this comp1im.~tary passage for their 
encouragement. 

Verse 15. Notwlthstanding his con
fidence in them, Paul thought it well 
to stir up their minds on the impor
tant matter. Being favored with the 
apostollc work under God, Paul was 
acting properly in thus writing to 
the bretbren. 

Verse 16. Paul's special mission was 
to the Gentiles (chapter 11: 13; Acts 
9: 15), and most or the brethren in 
Rome were of that nation. Being sane
tifiet$ b1l the Hol1l Ghost, Act. 11: 
15-18 records tbe giving of the Holy 
Ghost to the Gentiles, which was a 
public announcement from God that 
the Gentiles would be acceptable Gos
pel subjects. 

Verse 17. Paul gloried (took great 
pleasure) in the work among tbe Gen
tilee, especial1y since that constituted 
the things pertaIning to God. 

Verse 18. N-ot dare to speak . .. not 
wrought 1.11/ me. He would not take 
credit for work that had been done 
by otbers. 

Verse 19. HIs own field of labor had 
furnIshed him much cause for re
joicing. That work had been performed 
under God through the aid of the 
Spirit of God, Inspiring hIm. The ter
ritory Paul mentions had not been 
"covered" by other preachers, hence It 

was virtually new territory ' where the 
apostle felt free to labor. 

Verse 20. By working in new fields 
he would not be building on another 
man's foundation. This Idea Is also 
set fortb In 2 Corlntblans 10: 16, 16, 

Verse 21. These new fields were pre
dicted In Isalab 62: 16. 

Verse 22. For which. cause reters to 
hIs DIan to confine hIs labors to new 
fields, so that he did not have time to 
make the journey to Ro:p:1e until the 
present. 

Verse 23. Having 'no more pl(LCe in 
these parts denotes the field had been 
"worked out," 80 he was free to go 
elsewhere In his labors. 

Verse 24. This purpose of Paul was 
never accomplished that we have any 
substantia} a.ccount of, nor any record 
of labors performed In that territory. 

Verse 25. This mInisterIng was to 
consist in taking sorne contrIbutions 
from various brethren, and delivering 
them to the sain.t, (disciples) at Jeru
salem. 

Verse 26. This verse tells who-were 
makJng the contributions, namely, the 
disciples in Macedonia, and those In 
another Greek country called Achala. 

Verse 27. Their ctebtor8 they are 
means the brethren In the countries 
named are Indebted (under obligation) 
to the poor saints at Jerusalem. The 
latter had supplled tbe former With 
spiritual things (the Gospel), now in 
turn they should help them with carnal 
(temporal) necessities of Ufe. This is 
exactly the same as Galatians 6: 6. 

Verse 28. See the comments at 
verse 24. 

Verse 29. No fuller blessing could 
be brought to a community, than that 
provIded by the Gospel ot Christ that 
Paul was preaching. 

Verse 30. Paul here teaches that the 
prayers of disciples In behalf of each 
other are one means of baving a part 
in their laboTs for the Lord. 

Verse 31. Paul expected to encounter 
some foes in Judea. He accounts for 
this opposition by the fact that they 
were unbeUevers, He also desired to 
be understood and received by the 
saints in that region. 

Verse 32. By the will 01 God, denotes 
that be would be able to carry out the 
desire as to visiting the brethren in 
Rome "it the Lord wlll." 

Verse 33. This Is an expression of 
good will. There is only one God, $0 
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the expression (JoeL of peace means 
that he Is such a God. 

ROMANS 16 
Verse 1. Servant is from. DIAKONOS 

which Is usually translated "deacon." 
Having the teminine infiection In the 
compOsition at this place, it could be 
rendered "deaconess," and it is so 
defined by Thayer. He then explains 
it to mean "a woman 10 wbom the care 
of either poor or sick women was en
trusted." Robinson gives the , same 
intormation; but neither the New Tes
tament nQr any secular authors that I 
have seen, say anything about o1Hcial 
deaconesses. Phebe was a member of 
the church at Cenchrea, a harbor ot 
Corinth, and she served there in the 
capacity described above. 

Verse 2. Business Is trom PaAG).[A, 
which Thayer defines at this place, "a 
matter of law, case, suit." Phebe 
needed to go to Rome on some legal 
attalr, and in that big city she would 
naturally need some assistance. Paul 
tells the brethren to receive her as a 
saint (disciple of Christ), and to help 
her for her good example of assisting 
others, including himself. 

Verses 3, 4. These worthy disciples 
had once been banished from Rome 
(Acts 18: 2), but had returned home 
after some time. Whlle at Ephesus 
they did some important work just 
preceding that of the apostle (Acts 18: 
24-26), and they otherwise rendered 
faithful service to him. Laid down 
their own. necks is figurative. referring 
to the risks to their own lives they 
had run for him. 

Verse 5. The church that 18 i·n their 
house. In the early years of the church, 
the disciples did not have church 
buildings In every place, hence they 
cond ucted their services in the homes 
of ' the brethren; the home of Priscilla 
and Aquila was one of such places. 
Ac1l.aiQ. is another name for "Asia" at 
this place according to both Moffatt 
and the American Standard Version. 
1 Corinthians 16: 15 saYS that the 
house ot Stephan as was the first fruits 
ot Achaia. 

Verse 6. All we can know of this 
woman Is what is said here. She had 
rendered some kind of service tor Paul 
for which he wished her to be remem
bered. 

Verse 7. In the King James Version 
the terms "greet" and "salute" ar~ 
used tnterchangeably as they well may 
be, since they both come from the 

word ASPAZOllAl, which means a. ges
ture of gOOd will tn whatever form It 
may be performed. Who also were in 
Ohrist before me. This statement Is 
agatnst the theory of uncondttional 
predesUnation, which claims that God 
determined "trom. all eternity" just 
who was to be saved. If that were 
true, it would be impossible tor any 
person to be in Christ betore another, 
since all would have been placed in 
Him by divine decree at the same time. 

Verses 8, 9. The persons named had 
helped the apostle in some way. I 
have no information as to the nature 
of their services. 

Verse 10. There is no separate word 
in the Greek tor 1w'llsehold. The mar
ginal reading is "friends," whIch is 
correet as the name AristobuluB Is In 
the possessive form. Smith's Bible Dic
tionary says he is reputed by legend 
to have been a preacher. 

Verses 11, 12. Kinsman is used tn 
the sense ot a fellow-countryman. All 
of the persons here are given "honor
able mention" because they had labored 
mlwh in the Lord. 

Verse 13. His mother' li'Fld mine Is a 
term of tender appreCiation for the 
favors Rufus' mother had shown to 
Paul; she had been like a motber to 
him. 

Verses 14, 15. The works at refer- , 
ence that I have seen do not know 
much about these persons, other than 
to ascribe to them an active interest In 
the'Lord's work. 

Verse 16, Hoiy kiss. I have examined 
a number of dictionaries and histories, 
as wen as tour lexicons, and they all 
represent the kiss to have been a form 
of salute between persons ot both 
sexes, the custom dating back to 
ancient times. The instruction ot the 
apostle, then, was not to start any new 
torm at salutation for the kiss Was in 
use centuries before he was born. The 
point Is jn the word holy, and it means 
for the salutation to be Sincere and 
not one of hypocrisy as was that ot 
Judas. The word "church" in the King 

, James Version at the New Testament 
is always from EKKLES[A, and its pri
mary meaning according to Thayer Is 
"A gathering of citizens called out 
from their homes Into some publlc 
place; an assembly." Robinson gives 
the simple definition, <fA convocation, 
assembly, congregation." The word 
has no religious significance unless it 
is associated with some otber Word. 
Hence our phrase means those who 
bave been "called out" by Christ to 
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"assemble In His name," Any group 
of men and women thus called out 
would be one of the assemblies or con
gregations or churches ot Christ. 

Verse 17. To '"ark means to observe 
very carefully in order to discover the 
nature of the person's conduct. There 
Is not much difference between div'i
sions and offences, constderting their 
results. The first means that which 
causes dIsunion in a body of people, 
and the second means that which 
causes someone to stumble a10ng the 
pathway of Hte. These things are al· 
ways wrong, hence the proviso con~ 
trary to the doctrine which you have 
learned is stated to signify that such 
theories have not been taught by any 
true teacher of the Gospel. To avoid 
1s more than merely a refusal to ac· 
cept. but Thayer deflnes it to "keep 
aloof from, c.ne's society; to shun one." 
Christians should keep no company 
with such characters, but should shun 
them as they would Satan. 

Verse 18. Belly is from KOILIA, and 
Thayer defines it at this place. "the 
gullet [throat, or what goes down It 1. 
and he explains it to mean, "to be 
given up to thE'! pleasures ot the palate, 
to gluttony." The maUve of these di· 
visive characters is to gain the con· 
fidence ot their victims, in the hope of 
obtaining something from them to con
sume upon their appetite. The simple 
refers to those who do not suspect any
thing wrong in the workings of these 
teachers, and hence are easily de
ceived thereby. 

Verse 19. Obedience is come denotes 
that the report of their obedience had 
become generally known, and for this 
the apostle was rejoicing. Wise and 
simple are used as contrasts, with the 
idea that no one can know too much 
about that which is good, but the less 
we have to do with things that are 
evil, the better will be our condition. 

Verse 20. Shortly is a comparative 
term, tor the flnal victory over Satan 
is not to be until the end. "Be thou 
faithful unto death, and I will give 
thee a cr()Wn of Ufe" (Revelation 2: 
10). The endless life of happiness 
awaiting the faithful after death is so 
great that the span of Hte is "but tor 
a moment" (2 CorinthIans 4: 17). 

Verse 21. Timotheu8 is the same as 
Timothy, and he Is called the work· 
tellow of Paul because he was asso· 
ciated with him in his travels (Acts 
16: 1·3). and also was a close friend 
in Christ in many of the trials of the 
apostle. He had good reason to join 

in the salutations to the brethren at 
Rome, because he had been In contact 
with many of them in other places. 
Paul refers to Lucius among his kins-
1nen, and the Funk and wagnal1s New 
Standard Bible Dictionary places him 
with the one mentioned in Acts 13: 1. 
Smith's Bible Dictionary says he was 
a fellow tribesman of Paul, and that 
tradition recognized him as a bishop 
of the church of Chenchrea. Jason 
was the man who entertained Paul 
and Silas In Acts 17: 5..9, tor which be 
was persecuted by the mob. It is sig
niflcant that he would join his saluta· 
tion with others being sent by Paul. 
There is not much said about Sosipater, 
but he was of sufficient importance to 
have Paul include him with the group 
that was sending salutations to the 
brethren at Rome. 

Verse 22. The Funk and Wagnalls 
New Standard Bible Dictionary says 
the following of Tertius: "The aman· 
nllensis [secretaryl who penned Paul's 
Epistle to the Romans and who sent 
his salutation. along with others' to 
the church at Rome." PaUl usually 
had someone else to do the writing of 
the epistles as he dictated them, then 
he signed them which made them. his 
epistles offlclaJIy. 

Verse 23. Gaius mine host means he 
was the one who provided headquar· 
ters tor Paul when he was In Corinth. 
He was also the one whom t.he apostle 
baptized In that city (1 Corinthians 1: 
14). He was said to be very hospitable, 
and that accounts for the fact that he 
entertained a .whole con~regation. 
Erastus the chamberlain. The third 
word is from OTKONOMOS which Thayer 
deflnes as follows: "The superinten· 
dent or the city's flnances. the trea· 
surer of the city." It is important to 
know that a disciple of Christ would 
be entrusted with such an important 
position. ThIs circumstance is also 
against the theory of some professed 
disciples today. who say: that it fs wrong 
for Christians to have anything to do 
with civil government, and who even 
go so tar as to object to casting a vote. 
Yet we here have an instance of one 

.of the brethren of Paul who did "take 
part in politics" to the extent that he 
held an important position as a ser· 
vant of the government. What is com· 
manly called "politics" is usually very 
corrupt, but that is because a good 
thing is being abused. Since civil 
governments exist by divine ordinance 
(chapter 13: 1·6), it is a serious error 
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to assert that Christians do wrong to 
have any part in their administration. 

Verse 24. Grace is trom CHARlS and 
it has been 80 rendered 129 times in 
the King James Version. It Is ren
dered also by benefit 1 time, tav()r 6, 
liberality 1, thank 3. thanks 4. Thayer 
gtves as Its primary deftnition, "sweet
ness, charm. }0'\'e11ne88," and explains 
it to signity "that which atrords joy, 
pleasure, deUgbt." Other definitions 
are, "good-wlll, loving kindness, favor; 
kindness which bestows upon one what 
be has not deserved." Amen Is from 
the Greek word AMEN j it occurs in the 
Greek New Testament 150 times, and 
has been rendered "amen" 50 times, 
and "verily" 100 times in the King 
James Version. Thayer says that at 
the beginning of a discourse It means 
"surely. of a truth. truly," He says a 
repetition of the word as John alone 
uses it. has the force ot a superlative. 
"most assuredly," and at the close at 
a sentence it means, "so it Is, so be it, 
may it be fulfilled!' Thayer further 
says historically. "it was a custom, 
which passed over from the synagogues 
fnto the Christian assemblies, that 
when he who had read or discoursed 
had offered up a solemn pray to God, 
the others in attendance responded 

Amen, and thus made the substance at 
what was uttered their own." With 
this short but Impressive sentence, 
Paul begins the clostng words at apos.. 
tolic and brotherly ipterest in his 
brethren at Rome. 

Verse 25. My Gospel means the Gos
pel that Paul was preaching, and that 
It was the power by which they were 
to be stablished (made firm ), communi
cated to them by preaching. A mystery 
is anything not known, and such was 
the case regarding the great system of 
salvation through Christ. 

Verse 26. It was then (in Paul's 
day) made manifest by the scriptures 
ot the prophets, referring ' to the pre
dictions in the Old Testament. It was 
made known t o all nations. (See chap
ter 10: 18; Colossians 1 : 23.) For the 
obelience 01 faith means it was revealed 
to all nations to the end that all might 
obey It from the motive ot faith. 

Verse 27. This Is Similar in senti
ment to verse 24. God only w ise means 
to give Him credit for the origin of 
all true wisdom. Such a Being is 
worthy of all glory, and it should be 
offered through the name ot His only 
begotten Son, Jesus the Cbrist. and it 
should be attributed to bim for all the 
coming ages. AMEN. 


